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INTRODUCTORY 


The MALUA CONSULTATION 1988 recalled the first coming together of Pacific churches at the same venue in 1961. 

This time the theme, “RENEWING OUR PARTNERS HIP IN GOD ’ S CREATION”, was the fruit of some planning over 
a period of two years. The initial idea to hold the Justice, Peace and Integrity of Creation (JPIC) Consultation in Fiji was 
frustrated by the political events of 1987, a sudden turn of events which brought the PCC Justice, Peace and Development 
Desk into an unexpected coordinating role in planning for this important meeting. 

One of the thoughts which occupied the minds of those who planned for the Consultation was the challenge issued by 
the WCC Vancouver Assembly 1983 for the churches to confess anew their faith and to repent for the times when 
Christians have remained silent in the face of injustice and threats to peace. 

Pacific Christians have not remained in total silence in the face of the threats that face humankind. Since the late sixties 
many peoples of the Pacific have come together to express their concern about issues of liberation and total human 
development. In a number of these meetings PCC provided a meeting place for government, voluntary and church bodies 
to deliberate on issues crucial to the future of the Pacific peoples. 

At one such meeting held in the Solomons to discuss ecumenical planning for development - PACIFIQUE 'll - the 
participants committed themselves into core groups for action towards liberation and human development in their 
respective countries. Whatever happened to those commitments can best be explained by those who attended 
PACIFIQUE 'll but the people who gathered at Malua made similar commitments and pledged to pursue plans of action 
in their own countries. 

The aim was to invite and enable Christian Churches in the Pacific, rooted in their own Biblical and Theological 
Traditions - and together with resources from outside the region - to engage in a concilliar process of mutual commitment 
to justice, peace and integrity of creation, whereby they undertake analysis of justice and peace issues and take action 
on them so that as Pacific people they understand and transform their own situations. 

With this in mind the objectives were : 

1. To tap the Biblical and theological resources of Pacific Christian traditions in reflecting on issues of Justice, 
Peace and Integrity of Creation. 

2. To analyse the cultural, socio-political and economic implications for the lack of justice and peace and 
destruction of nature in the world and in the Pacific. 

3. To establish and strengthen a solidarity network amongst churches engaged in concrete actions for justice and 
peace; actions which can be followed up in sub-regional consultations in the next five years. 

The success of the Consultation would rest squarely on the implementation of those plans to which participants have 
pledged themselves. (With this in mind) The Planning Committee decided to adopt a process approach for the 
Consultation. In order to engage the fullest participation of all those present at every stage of the Consultation. This meant 
that the programme had to be flexible taking into account the needs of the participants as their work progresses. Hence, 
the process included the following : 

1. Analysing our situations, national and regional, based on reports of participants and resource material from 
earlier Assemblies. 

2. Identifying issues related to the theme of the Consultation. 

3. Evaluating actions already taken in relation to issues and reasons for lack of action. 

4. Clarifying issues and analysing the links between them, in order to identify their deeper causes. 

5. Reflecting on the issues from a Christian perspective : how is God calling us to respond to our situation ? 

6. Building a common vision of our situation and a plan of action. 
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The crucial part of the report is where country and regional groups undertook to plan strategy of actions as well as in 
covenanting for one another in the struggles. 

In the next five years, PCC has approved plans for sub-regional consultations in which we seek to sustain the various 
activities of the churches through the method of “action-reflection” at the local level. 

An eminent feature of the Consultation was the full extent to which Roman Catholics joined in the planning and in the 
actual day-to-day operation of the programme. 

We extend our gratitude to ICCO for support and the World Council of Churches for their cooperation and continuing 
encouragement. 

The vision of the Malua Consultation was for the Pacific churches to heed the call for action in the “search of the Kingdom 
of God and his Justice” (Matt. 6:33). Through analysis of our situations, identifying and clarifying issues and their deeper 
causes, and in reflecting on our own personal stories in a community of faith of women and men, we arrived at a point 
where members of the Consultation volunteered to become active agents and initiators of transformation for the sake of 
justice, peace and the integrity of creation. 


Akuila D. Yabaki, 

Secretary for Justice, Peace and Development, 
Pacific Conference of Churches. 



Malua, JPIC Consultation participants 
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“THE CRUCIAL PART OF THE REPORT IS WHERE UNITY 
AND REGIONAL GROUPS UNDERTOOK TO PLAN STRATEGY 
OF ACTIONS AS WELL AS IN COVENANTING FOR ONE 
ANOTHER IN STRUGGLES" 

_ 
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PROGRAMME 


Monday 19th 


Tuesday 20th 


Several. 

INTRODUCTION TO EACH OTHER AND AS COUNTRIES. 
COMMUNITY BUILDING. 

INTRODUCTION TO THE PROCESS AND REACTIONS. 



- Bishop Patelisio Finau 


GROUP RESPONSES AND QUESTIONS. 


SHARING OUR OWN STORIES. 

Personal Stories, reflecting on why we have come from the different 
perspectives we have on how justice, can be done on different experiences of 
justice and injustice. 


Wednesday 21st : 



Group presentation to express in a creative way the experience of sharing our 
common struggles and pain, and the faith and hope that sustain us. 
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COUNTRY DISCUSSION. 


Wednesday evening 

Thursday 22nd 

Friday 23rd 


Friday evening 

Monday 26th 


Monday evening 

Tuesday 27th 


Wednesday 28th 


Preparing reports of the situation in our various countries based on the 
questionnaire sent out prior to the Consultation and using the following questions 
as guidelines: 

1. Describe the fundamental aspects and structures of your country and the 
churches. 

2. Identify the main issues you face in respect to Justice, Peace and the 
Integrity of Creation. 

3. Outline the actions that have been carried out with respect to these issues, 

(by your church, government and other citizen groups, etc.) 

Sharing with Erlinda Senturias (Philippines) Leonardo Appies (South Africa) 

PRESENTATION OF COUNTRY REPORTS. 

All Day 

PRESENTATION OF COUNTRY REPORTS (continued). 

ESTABLISHING THE PRIORITIES. In our country or regional groups. Name 
two country issues and two regional issues which you wish to work on in the next 
issues that you and your church (PCC) can do something about. 

PUBLIC NIGHT. Sharing on the Problem of Suicide in Western Samoa. 

CLARIFYING OUR VISIONS OF OUR PARTNERSHIP IN GOD’S 
CREATION. 

Aim is to share our particular visions with a view to Building a Common Vision as 
Pacific peoples. It will include sharing some of our traditional creation, stories and 
intergrating these with our Biblical understanding. 

* 

Sharing with Mari Sasabe (Japan), Ronald Fujiyoshi (Hawaii). 

WORKING OUR PRIORITY CONCERNS (Goals). 

Aim is to deepen our understanding of these concerns, including their causes, and 
the way they are linked together. This will help us make more effective plans of 
action to bring about change. 

WORKING ON OUR PRIORITY ISSUES. 

1. Define the issue in one short paragraph. What is happening - to whom? 

2. List the people/groups (name / names where possible) who are benefitting 
from this situation. 

3. List the peoples or groups who are suffering from this situation. 

4. What are the other forces (cultural, political, economic, religious.) that 

help to maintain this situation? 

5. How do these people/groups (Q2) and forces (Q4) maintain this situation? 

£ 

PLANNING FOR CHANGE: 

The Aim is to draw up actual plans for changing the situations which are causing 
us concern. 

IT WILL INCLUDE: 

What precisely do we want to achieve? (Linking our vision with our 
action). 

What is the best way of achieving our goal? (Setting up a strategy or 
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method of getting there). 

Working out in detail: What has to be done? Who will do it and how? 
When do we hope to complete it?. 


* 


O 


Thursday 29 th 


a 


o 


Friday 30th 


1. Goals 

2. Resources 

3. Obstacles 

4. Clear Plan 




Plan of Action 
Strategy 


: Throughout this process, participants will generally work in country or 

regional groups. There will also be room for cross-country planning. 

: Opportunities will be provided for other participants to respond to the 

planning as it progresses. 

FOCUSSING ON OUR PARTERNERSHIP. 

The aim is to build ways of maintaining solidarity with each other when we leave 
Malua. What links will be maintained ? 

How will we share the story of Malua with those in our home countries ? 
What methods will be used to share the results of our actions with others ? 
EVALUATION. 
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GUIDELINE TO PARTICIPANTS 


The Organizing Committee sent out this list of questions as a guideline to help participants in their preparation for the 
Consultation. 

Economic Structures: 

What things are produced and how are they produced in your country ? (e.g. marine, mining, agricultural, 
commercial industries) 

Who owns these things (industries) ? 

Who works ? 

What is the relationship or arrangement between the workers and the owners ? 

Who controls the way goods (what is produced) are bought or sold ? 

What different groups or classes of people are now found in your country after the changes that have taken place 
in the way people relate to one another according to who works and who owns what is produced ? 

How do these different groups or classes relate to one another ? 

What effect does this have on relationships in families, different traditional clans, and in other groups. 

Political Structures (the way in which the community is organised): 

Who has the power to make decisions ? 

Which group or class of people do those in power come from ? 

Who makes the laws ? 

Who benefits from those laws ? 

How are the laws enforced ? 

Ideological Structure : Beliefs and Values (Cultural) 

How do people see themselves and the way they live ? 

What are the main values ? 

Are the values that people say are their main values lived out in the way they relate to or treat one another ? 

Who tells what their main values are and how do they do this ? 

m 

Additional questions that should be answered in drawing up a descriptive analysis of the situation in your country: 

1. What are the links, the connections between these different structures ? 

2. How do the economic structures affect the values of your society ? 

3. How do the political and economic structures affect the values of your society ? 

4. How do people's values (what they believe in, what they hope for, what are seen in the way they live) and the 
values of the “system" affect what happens at the political and economic level ? 


r -\ 


“ALTHOUGH WE ARE THE PEOPLE OF THE 
PACIFIC, THE WATERS OF PEACE, WE 
RECOGNIZE THAT THESE WATERS ARE 
PRESENTLY BEING DISTURBED BY 
VARIOUS FORCES" 


___ ' 
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JUSTICE, PEACE AND INTEGRITY OF CREATION 
“RENEWING OUR PARTNERSHIP IN GOD'S CREATION” 

- Bishop Patelisio Finau, Tonga. 

From the WCC Sixth Assembly, Vancouver 1983, two significant concerns emerged. One is BEM - Baptism, Eucharist 
and Ministry. The other is JPIC - Justice, Peace and Integrity of Creation. The former is to do with the Nature or Identity 
of the Church and the WCC's search for “Visible Unity". The latter is to do with the World or the Mission of the Church 
in the World and its search to fulfill that mission. 

We Christians and our churches need to recognise the urgency and the demands for the process that will make us grow 
in a common vision of what our Identity is, and what our Mission is ? 

The more we get involved in the World to which we are sent by Jesus, the more we need to have a sound foundation of 
who we are. 

We gather here at Malua, Western Samoa as brothers and sisters in Jesus Christ, from different nations and different 
Christian churches, on a meeting jointly sponsored by PCC and WCC. And we are here as people in solidarity. 

At this time also there is a gathering of Prime Ministers of the South Pacific Forum Countries - independent Pacific 
countries - at Nukualofa, Tonga. They gather too in solidarity. Their solidarity is based on things, our gathering, our 
solidarity is because of a Person - Jesus Christ. We are his Body. 

“Renewing our Partnership in God’s Creation" is the subject of our Malua Consultation. It is a Pacific Conference of 
Churches' novel way of looking at the World Council of Churches' “Justice, Peace and Integrity of Creation" which has 
become an international Church catch phrase. 

1. WHAT’S IN A NAME ? 

The WCC Vancouver Assembly was the most representative international gathering of Christians in the eighties. The 
Pacific Churches made a most powerful presentation at Vancouver, highlighting some of the problems and the need for 
a Nuclear-Free Pacific. 

Lives and voices of people from other regions of the world witnessed to intense human sufferings because of wars, 
because of the terrible gap between rich and poor, and because of various kinds of discriminations. Their voice was a cry 
to God and their fellow-humans for recognition of their dignity and human rights. 

Others and those of us from the Pacific, pointed to the violence being done to the environment in the name of development 
and the all-consuming desire for profit, or in the thirst for power. 

It was a consciousness of the terrible violence done to Creation - to human beings and to Nature. Polluted air and water, 
diminishing natural resources, continuing extinction of forms of plant and animal life pointed to the violence being done 
to creation. 

We are part of an Interdependent World - a world of delicate balances. To go on ignoring this interdependence is to make 
our world unliveable. Those at Vanvouver realised that the struggle for justice, for peace and for the integrity of creation 
are linked to one another. JPIC is the Christian response to the forces and trends that endanger life in our world. Justice, 
Peace and Integrity of Creation is a Christian struggle against the powers of death. It is the Kingdom of God versus the 
Kingdom of this world. 

2. TOWARDS A COMMON VISION : 

There are a number of Regional JPIC Consultations. Our meeting is the Pacific area Consultation. The regional meetings 
are part of a process towards a 1990 World Convocation of “Justice, Peace and Integrity of Creation". 

Our present meeting hopefully will lead to discover what we may have in common with other regions, and at the same 
time what are the special Pacific JPIC concerns as well as the authentic Pacific approach towards some solutions. 

May I suggest that a Pacific Justice, Peace and Integrity of Creation approach should be based on : 

i) Biblical Teaching 

ii) Christian Traditions, and 


iii) Careful analysis of our Pacific Situation 

Hopefully at this meeting we will come towards a Pacific Common Vision of Justice, Peace and Integrity of Creation. 

3. CAREFUL ANALYSIS OF OUR PACIFIC SITUATION : 

The majority of Pacific countries are today independent. In 1966 very few were. Today only a few are still not 

independent. But in 1966 a team of social scientists made a telling recommendation of our priority need in the Pacific. 

They said: 

“An indigenous leadership is urgently needed in all territories.the leaders must be dedicated to their people, 
deeply imbued with the virtue of service, moral courage and humility. They must be prepared to sacrifice their 
own confort to serve their people”. 

(cf A Social-Economic Survey of Melanesian and Polynesian Areas. Vol. 9, p.19) 

Unfortunately today in 1988 in many of our independent island countries, the image of some of our political leaders is 

one of selfishness and greed; people who are easily bought. Many mis-use and abuse their powers. 

To analyse some of our special Pacific concerns for wholeness, for Integrity of Creation, we need to consider : 

(1) Nuclear Testing and Nuclear Waste Dumping. 

(2) Toxic waste incineration, whether on land or at sea. 

(3) Dangers from Commercial logging and mining. 

(4) Different indiscriminate methods of fishing and harvesting of the ocean. 

(5) The bad or misuse of modem technology e.g. TV and Video. 

(6) Migration and its ill effects. 

(7) Prostitution. 

In analysing Justice issues, our Pacific concern would focus on : 

i) Corruption in political life. 

ii) Economic Dependence, Pacific Debts. 

iii) Unemployment and Under-employment. 

iv) Lack of basic needs e.g. poor housing, fresh water suppply, etc. 

v) National Security System of governing with its racism and human rights violations. 

vi) Various cultural enslavements. 

vii) Women and Youth Real Participation. 

Particular Examples: 

1. The many families who live in poor or sub-standard housing. There are villages and islands where clean water 
is still a scarce commodity. Praise God that we have food, but many suffer because of the lack of a balanced 
diet. 

2. The multitude of our people who are still ensalved by traditional cultures are still enslaved by traditional power 
structures that the Churches have ‘blessed’ by their silence or by their supporting these “Old Testament" 
structures of our cultures. 

3. The many school-age youngsters who drift around because the parents are too poor to afford to pay for school 
fees. 

4. Iam aware of the many men and women - and young people who have no work. It is not because they are lazy 
or choosy. It is just that there is no work. Their dignity as human beings cry for a job, and their family cry for 
food, clothing, and a befitting home. 

5. I am aware of so many who work hard but poor pay deprive them and tneii children of so many little and simple 
luxuries that are necessary for happy family life. In fact, for many, the pay they receive barely supplies weekly 
basic needs. There is absolutely no saving for maintenance or for future security. 

6. I am aware of the new commercial ventures that have been set up to exploit the physical strength and work 
capacity of our people as low cost instruments. I begin to wonder - Are our workers seen as people, as 
neighbours, as brothers and sisters ? Or are we just to be used and discarded when no longer useful - like 
disposable containers! 
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7. Some of the projects undertaken by our governments can certainly be regarded as “imprudent economic 
decisions" as “merely political and short sighted", as “selfish" and as showing “mistaken priorities". 

8. There is a growing industry in the prostitution of our women and even young girls who turn to this way of life 
to earn money for their personal and family needs. 

9. Broken Families. Because of the search for better material opportunities, married men leave home for overseas 
employment. Too frequently, such departures augur future marriage problems which frequently end in divorce 
with much suffering especially for the wife. Often children are innocent of such broken marriages. 

10. Migration depletes some of our islands of people who have initiative, skills and learning. 

11. The clear recognition of the need to give dignity to women and youth and their contribution in enriching the 
Church and Society by their participation in decision-making processes. 

4. CHRISTIAN WISDOM AND TRADITIONS : 

1. The goods of creation are meant for all. God intended the earth and all it contains for the use of every human 
being and people. 

2. The right to have a share of earthly goods sufficient for oneself and one's family belongs to everyone. 

There is an obligation to come to the relief of the poor and to do this not merely out of our superfluous goods. 

4. In extreme necessity, one has the right to take from the riches of others what one needs for oneself. 

5. “Feed the man dying of hunger, because if you had not fed him, you have killed him". 

6. According to their ability, let individuals and governments make a genuine sharing of their goods. Let them use 
these goods to help individuals, and nations to help develop themselves. 

7. Development is the new name for Peace and Justice is the name for Love and we know that love is the first 
Commandment, as well as Jesus' new commandment. It is the first sign of the followers of Christ. 

5. BIBLICAL TEACHINGS : 

The aim of the various JPIC Regional Consultations leading to the World Convocation is towards a common vision, a 
common Christian response to the challenges of our time. The process towards this vision is meant to lead us also to share 
and to own such a common vision. 

God also had a vision for us and for creation. In Ephesians 1 ; 3 - 4, we are given a glimpse of this divine vision * 

“Blessed be to God the Father of our Lord Jesus Christ. Before the world was made, He chose us, to be holy 
and spotless, and to live through love in His presence. Determining that we should become His adopted Sons, 
through Jesus Christ for His own kind of purpose. 

He has revealed to us the mystery of His purposes, the hidden plan He so kindly made in Christ from the 
beginning. 

That He would bring everything together under Christ as head, everything in the heavens and everything on 
earth... 


And in Ephesians 1.22/23 : “He has put all things under his feet, and made him, as the ruler of everything, the head of 
the Church, which is his body, the fullness of him who fills the whole creation". 

And Jesus’ central message is the Kingdom of God. There is the Kingdom of God. There is a Kingdom of this world. 

The Kingdom of God is the Good News that God is a loving Father who is so compassionate and forgiving towards us 
His prodigal sons/daughters. 

The Kingdom of God is the acknowledgement that we are all brothers and sisters in Christ. We have the one and same 
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heavenly Father as Jesus. 

The Kingdom of God is brotherhood / sisterhood. We are not merely a people of God, but we are all called to belong to 
Gods’ Family. It is a close, intimate bond of love and friendship. 

Love, as Jesus loves, is the first characteristic of the Kingdom of God. 

The Kingdom of God consist of people who are humble and ever forgiving. St. Paul tells us that the Kingdom of God 
is not a matter of what one eats / drinks but it is Justice and Peace from the Holy Spirit, cf Romans 14.17. 

The Kingdom of God is that right relationship between people, between our God and ourselves. The Kingdom of God 
is harmony between God and the Creation. It is Justice, Peace and Integrity of Creation. 

The Prayer, Our Father is the Prayer of the People of the Kingdom. It tells us our Identity, it tells us our Mission. We are 
sons / daughters of God. We belong to God's Family. 

Our Mission is to work for the coming of God's Kingdom today. 

If the new name of Peace is Development, Justice is the new name for love. 

When the new name of the various ways in which our people are victims because of various forms of injustices and 
violences done against God's creation, as Christians we can never be at peace. 

We must not be like Dives; he did not even recognize Lazarus who was starving at his door. We must be like the Good 
Samaritan, who takes care of those in need because they are our brothers and sisters. 

Christians are called to be in the midst of Development. We are to be where people are, where life is lived out in factories, 
in offices, in plantations, in Government planning offices, in Cabinet meetings and in Parliaments. We are to be not only 
with the workers but more so with those who make the decisions that decide peoples' lives. Not to be there, and not to 
contribute a Christ-like heart and mind is to make Jesus Christ absent from the real life. Or should I say we betray Christ? 

We are a people on “Mission". The Christian is missionary by nature. We are sent into the midst of the life of the world, 
but we are not to become worldly. We are to aromate the world with the Spirit of Jesus. 

The coming of the new heaven and the new earth is dependent on us. We must not merely mouth, “Holy be your Name, 
Your Kingdom Come !". We must mean and live it out. God wills that his Kingdom move through us. 

Some final Thoughts : 

1. “Renewing our Partnerhip in God’s Creation" is the Title of our Consultation. Perhaps to many of the members 
of our Churches it is not a question of “renewing" as that of learning for the first time our Partnership in God's 
Creation. 

2. We need a Justice and Peace Programme for our Church Leaders and members of our Churches to be aware of 
our Christian Social Responsibilities. 

3. We need to realise that the more authority we have in the Church and the more materially comfortable we are 
in our society, the harder it is for us to recognise the injustices in our Pacific societies. If we recognise them, 
we may see the crying urgency for action. 

4. We may need to acknowledge our personal sins and that of our Churches in our silence in the face of injustices 
because of cowardice or not wanting to be involved. 

5. Our Social Mission - JPIC - is essentially linked to our Identity as the Church of Christ who are called to have 
the same Faith and to share the same Eucharist. Can we leave Malua committed to, and with each other to Christ 
as his co-workers for Justice, Peace and Integrity of Creation ? 

6. We are more than a people in solidarity, we are inter-dependent. We are members of one body. Each member 
has an essential contribution for the healthy life of the Body of Christ. 


ofltl _oOtl_oOSl n r ~~ o091 oOL[ 


Pacific people are extended family people. We have an advantage in understanding our inter-dependence - our 
call to openly accept each one as brother / sister. So let us work together towards owning a common Pacific 
vision of our new identity, as well as our Mission today : THE GOOD NEWS, THE COMING OF THE 
KINGDOM OF GOD. 


SOUTH PACIFIC ISLANDS MAP 
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BACKGROUND AND COUNTRY REPORT 

FRENCH POLYNESIA 


Population 

French Polynesia is made up 120 islands spread out over an ocean area as big as Europe. Tahiti is the largest island with 
the capital Papeete on it. 

According to the 1983 census, the population was 166,753, of whom 68.5% were Polynesians, 11.6% Europeans, 9.5% 
of mixed race and 4.5% Chinese. 59.2% of this population are under twenty-five years of age. 

Politics 

According to a statute, since 1985 Polynesia is supposed to have internal autonomy, but it is still an overseas territory 
of the French Republic. By the above statute the territory has a governing council comprising a president and ten 
ministers. They are elected by the forty one councillors of the territorial assembly representing the different island groups 
of the territory. 

Since March 1988 we have a coalition government composed of different political groups, one of which is pro¬ 
independent. The opposition is led by the ex-president and the former secretary of state in charge of relations with the 
Pacific countries, Mr. Gaston Flosse. Another component of the opposition is the pro-independence party of Mr. Oscar 
Temaru, a strong opponent of the nuclear tests on Mururoa. 

The territorial government is represented at the National Assembly in Paris by two members of parliament and one 
senator. Since 1984 we have had three presidents and two governments. 

Economy 

It is based on four facets: 

Public transfers from the French State 
The budget of the territory 
Income from tourism 
Private investment 

Business is controlled mainly by Chinese and Europeans. Polynesians depend on agriculture and fishing. The territorial 
budget in 1987 was US$530 million and in 1988 about US$740 million. In other words, we depend totally on France. 
All this money does not help all the population. The greater part of the budget goes into paying state employees. 

Religion 

The main churches in French Polynesia are the Evangelical Church (55%) and the Catholic Church (35%). The rest of 
the population belongs to various churches or sects such as Adventists, Assemblies of God, Mormons, Jehovas's 
Witnesses etc. The Evangelical Church was born out of the English Mission LMS (1797-1840) which handed over to 
the French Mission of Paris (1840-1963), and it was in 1963 that the Evangelical Church of French Polynesia (ECFP) 
became autonomous. 

Since then it has been a member of the World Council of Churches. It became a member of PCC in 1961 and of CEVAA 
in 1965. The structure of the ECFP is based on the Presbyterian or Reformed System. It has eight districts and eighty 
parishes. Each district has a district council whose chairperson and two members are also part of the Synod. From the 
district councils the members of the executive are also drawn, which is the decision-making body of the church. These 
decisions have to be ratified by the Synod which meets every August. The ECFP has fifty-three pastors, thirty-eight of 
whom are parish priests and fifteen in special ministries. 

The Synod has fifty-three members, one being a woman who is also a member of the executive. The executive is 
responsible for twenty-eight working committees. The ECFP lives entirely from the contributions of its members. In May 
a major collection is made and this finances the main activities of the church. 

The church budget is broken down as follows: 

80% for salaries of pastors and church workers. 


12 




o 


o 


10% redistributed to the districts 

10% for the programmes and activities of the twenty-eight working committees. 

(The minimum salary in Tahiti today is about US$770 / month, and a pastor’s salary is US$850 /month.) 

The main problem in French Polynesia and the various steps taken by the government and the Evangelical Church 

The list of problems given below does not mean that French Polynesia does not have other problems encountered by all 
societies, developing or developed. But we wish to point out the most striking ones today and especially those which have 
sparked major action programmes from the local government and the ECFP. 

In order to understand the Polynesian situation one should know that in the last five years, intense social conflicts have 
taken place, largely due to the political quarrels amongst members of the government. The recent state of internal 
autonomy gives the local government greater powers which were earlier in the hands of the French Government. This 
has led to friction between the majority party and the opposition parties. Besides, the various missions undertaken on 
behalf of France by the secretary of State in charge of Pacific relations, Mr. Gaston Flosse, at the expense of the Maohi 
people have only helped worsen the socio-economic situation of the territory. Trouble erupted in October 1987 with a 
dockers’ strike culminating in a spree of arson in Papeete. After these events a major change took place with the 
installation of a new coalition government comprising three members of the former government and representatives of 
the main opposition groups. The political situation is calmer now and recently a new economic plan has been taken up 
by the government to try and bring the country out of the pit it had fallen into due to the social disturbances of October 
1987. 

The ECFP and the Catholic Church have actively participated in reestablishing social peace especially by mediating 
between the unions on strike and the government. Frequent meetings between church leaders and members of the new 
government enable them to better define the problems and find solutions for further development. The present 
government has chosen a path of political dialogue and mutual understanding. The new opposition is also always on the 
alert to condemn any partisan actions taken. 


Actions taken by government 


Actions taken by church 


Plan for revival; 

Programme of professional 
training; 

CJA, CETAD, AFAT etc. 
Compulsory schooling till 
Age 16 instead of 14; 
institutions; 

University of the Pacific; 
Reform of school curricula; 


Immigration control; 


Study plan of land issues; 
Establishment of land 
owners' association; 


Tripartite agreements 
(Govt., unions, management) 


Problems 


S F 

C A 

H I 

O L 

O U 

L R 

E 


Protestant education 
YMCA/YWCA 
Sunday School 
Moria centre 

Young women’s home in Paohi 

Meetings, discussions with Ministers; Building new schooling 

Reintroducing the importance of Maohi 

Language; 


I 

M 

M 

I 

G 

R 

A 

T 

I 

O 

N 


Stand taken on immigration 
control; 

Meetings with minister in charge; 
Study plan and research on 
title deeds and expropriation 
by lands commission; 

Suggested laws: translation 
of civil code in Tahitian; 
reintroduction of ancient 
customs of land sharing; 
people’s education programme 
on land issues. 


S P Initiation of dialogue 

O R between govt. & unions 
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Actions taken by government 


Actions taken by church (Continued) 


Problems 



C 

O 

Change of Govt. March 1988 

I 

B 

Pressure and influence of 

A 

L 

political parties & govt, on 

L 

E 

religious leaders; 


M 

S 


Cultural demonstrations 

I 

0 

C 

of Heira; 

M 

F 

u 

Tahitian academy; 

P 


L 

OTAC; 

0 

M 

T 

Introduction of Tahitian 

V 

A 

U 

Language in school 

E 

0 

R 

curricula; 

R 

H 

E 

Creation of study centre 

I 

I 

/ 

for Pacific language; 

S 


I 

Museum of Tahiti and 

H 


D 

Islands 

M 


E 


E 


N 


N 


T 


T 


I 




T 




Y 


2 women in Govt. (Minister 

P 

O 

of social affairs & a councillor 

R 

F 

-mayor in territorial 

0 


assemby; 

M 

W 


0 

0 

2 women mayors; 

T 

M 


I 

E 


0 

N 


N 



(only since new territorial 

E 

N 

Govt, took office March ’88, 

N 

U 

nomination of Jacquy Drollet 

V 

c 

Minister of health and 

I 

L 

environment) 

R 

E 

Seminar on environment 

0 

A 

(popular awareness 

N 

E 

programme) 

M 

R 

Conference on peace & 

E 


development of Te Rai Hau 

N 

T 

commission in August ’88; 

T 

E 

establishment of associations 


S 

for protection of nature; 


T 

Demonstratrions & marches 


I 

by CTE. for peace and pro¬ 


N 

independence parties against 


G 


nuclear testing; 


after events of Oct. 1987 
Reestablishment of social 

peace during disturbances * 

of Nov. 86 and Oct. 87; 

Changes within Synod; 

Theological reflection on 
thetne “Gospel & Culture”; 


Revitalisation of Tahitian 
language & culture; 

Plan to translate the 
Bible into contemporary 
Tahitian language; 


O 

Women deaconesses; 

Woman president of Sunday £ 

Schools; 

Woman president of YMCA 
principal of primary schools; 
head of young women’s home; 
teachers at college, Hermon; 
manager of bookshop; 

Theology students; 

Chief editor of VEA etc. 


Since 1982, an official 
stand taken against 
nuclear testing on Mururoa 
and worldwide; 

Meeting on awareness - 
raising with local Govt, 

& high commissioner 

Participation in PCC and 
WCC conferences in the Pacific 
and elsewhere in the world 
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Conclusion 

“Environment is expensive and, according to some, can hamper development; this may be true to a certain extent. But 
what is sure is that in the long term, to preserve this wealth is to also safeguard a cultural identity .’’(Report on the protection 
of the environment in the framework of economic development. CES: French Polynesia, NR. 61, May ’87, p.37) 

“As theological animators and with the help of God, it is our duty to be instruments of God’s work amidst the Maohi 

people.We are the eyes, ears, feet and hands of God in the midst of the Maohi people, and it is our responsibility to 

establish peace, justice and integrity of the creation in which God has placed us.” 

(Translation of part of a theological reflection prepared by the commission of theological animation of the ECFP, 
published in Tahitian, “Gospel & Culture” Te Pautiraa I Te Parau A Te Atua Et Te Iho Tumu Maohi - ECEFP L988, 
Papeete.) 


“PLEASE ! LEAVE MURUROA ATOLLS 
ALONE; 

WE WANT PEACE, JUSTICE AND 
INTEGRITY IN THE PACIFIC REGION" 


C 


* 



Tahitian representatives delivering their issues on the consultation. Standing from left are Mrs. Emma Tufariua, Miss Lynette 
Enz, Mrs. Yvette Temauri, Rev. Terurai Jean, Mr. John Doom and Rev. Ralph Teinaore. 


" ' \ 

“CHRISTIANS ARE CALLED 
TO BE IN THE MIDST OF DEVELOPMENT" 

V_____ J 
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AMERICAN SAMOA 


Economic Overview 

American Samoa has essentially a single-industry economy. Canned tuna and related fish products account for virtually 
all exports from the Territory in terms of quantity and value. The two tuna canneries operating in American Samoa are 
wholly owned by multinational corporations from the United States. Fishing boats from the United States, Korea and 
Taiwan are the principle suppliers of fish to the canneries. The economy of American Samoa experienced significant 
growth in the mid-1980’s mainly as a result of a substantial increase in the production levels of the tuna processing 
industry. In 1986, the canneries produced a total of 9.7 million cases of canned tuna valued at $230 million, the highest 
level of output on record. 

In spite of the growing importance of the tuna processing industry in American Samoa, financial aid from the United 
States continues to be a key component of the area’s basic income. Grants from the U.S. Department of the Interior and 
other Federal agencies account for more than half of the receipts of the American Samoa Government. In 1987, Federal 
financial assistance to the Territory totalled about $42 million. 

American Samoa has a well-developed retail, service and wholesale sector. In 1987, there were approximately 1,300 
licensed businesses. Local enterprises provide such services as banking, accounting, insurance, architecture/engineering 
and data-processing. 

Political and Ideological Structures 

American Samoans are among the last remaining true Polynesians, along with the Hawaiians, Maoris, Tongans and 
Tahitians. Despite the strong influence of Western industrial culture, the American Samoans, more than the other Pacific 
Islanders, seem to hold more tenaciously to their ancient traditons. However, in recent years there appears to be some 
blending of Western with traditional ways. American Samoa still keeps the “aiga” or extended family as the basis of its 
social structure. This is a unique system where the “matai” or chief holds control over all of the family ’ s land and property. 
He is responsible for the well-being of the family, as well as for its representation in the village and district councils. For 
the “aiga” to exist and function every member plays a part in contribution to the welfare of the group, from the chief down 
to the most elementary tasks performed by the children. The family group also owns land and it is estimated that more 
than 90 per cent of the total acreage in American Samoa is communal family land. 

American Samoans are not United States citizens but are classified as Nationals of the United States. They have free 
access to entry into the United States. Many Samoans have served in the U.S. armed forces. 

After U.S. acquisition via treaties and deeds of cession beginning in 1899, American Samoa was administered by the U.S. 
Navy. In 1951 it was transferred to the jurisdiction of the U.S. Department of the Interior. The Constitution of American 
Samoa, approved by the Department of the Interior in April of 1960, established three branches of government: executive, 
legislative, and judicial. Heading the executive branch are the Governor and Lieutenant Governor, who until recently 
were appointed by the U.S. Department of the Interior. In November 1977, for the first time, the local population of 
American Samoa elected its own Governor and Lieutenant Governor. They took office in January 1978 for a three-year 
period, and elections for regular four-year terms began in November 1980, the people of American Samoa went to the 
polls and elected a non-voting delegate to the U.S. Congress. 

The legislative branch or “Fono” is composed of 18 members in the Senate and 21 members in the House of 
Representatives. Each of the 15 political counties in American Samoa elects one or more “matais” to the Senate for a four- 
year term. The House of Representatives has 20 voting members elected from 17 representative districts and one non¬ 
voting member from Swain’s Island. 

The judicial branch consists of a high court and village courts. The Chief Justice and Associate Justice are appointed by 
the Governor upon recommendation by the Chief Justice, subject to confirmation by the Senate of American Samoa. 

The existing tenure law on communal lands, including individually-owned land, prohibits alienation of any land except 
freehold land to any person whose blood is less than one-half Samoan. Unless there is written approval by the Governor 
it is also unlawful for any matai of a Samoan family: (1) To alienate any family lands to any person; or (2) To lease such 
family lands to any person for any term not exceeding 30 years. Non-American Samoans are not allowed to buy 
individually-owned land or to lease it for more than 55 years, nor can communal lands be transferred to individuals for 
the purpose of making such an arrangement with non-Samoans. 

A very small percentage of native or communal land has been surveyed and registered. Such registration has never been 


e 


# 


required because of the potentially negative impact on the culture, and because of strong political objections. 
Consequently, boundaries have been transitory, allowing for neighbouring aigas and villages to co-opt land resources. 
Despite the potential for extended litigation, it is expected that the amount of communal land being registered and utilized 
will probably increase, so as to prevent encroachments of homesteaders or unwitting settlement by neighbouring families. 
Communal landowners are beginning to recognize the necessity of protecting their property rights in the face of existing 
law which permits forfeiture of unused land. 

A very significant development since the mid-1970’s, and one likely to continue, is the increasing transfer of communal 
land to individually-owned land. Reasons for this change are: (1) A growing minority of Samoan families want to break 
away from the communal obligations that are required of those who settle on communal land; (2) Individual members 
for a family do not have perpetual rights to communal lands and, therefore, the acquisition of individually-owned land 
would assure that such property could be willed to children or other heirs; (3) Individually-owned native land is an 
acceptable form of collateral for obtaining home and business loans. 

Although the Fono established a separation-of-structure-ffom-land agreement in 1962 to provide lending institutions 
with more security, financing activity by local private institutions was negligible. These local institutions contended that 
the current safeguards were not adequate to support private land development. They advocated an extension of the lease 
tenure system and established a mortgage foreclosure law. TheFono,in 1978, passed a bill (Public Law 15-88) extending 
the lease tenure time limit from 30 to 55 years. To assure that fundamental changes in land laws are in accord with the 
people’s wishes, the law required passage a second time by a new session of the legislature. This confirmatory bill was 
passed in 1979 (Public Law 16-49) and the chief beneficiary of the legislation has been the residential housing 
construction industry. 

Issues Action 

1. Child Abuse:- Seminars conducted by the Human Resource Dept. 

2. Incineration of 

Toxic Waste:- Media coverage of NCC protest against Toxic Waste being incinerated in American 

Samoa. 

3. Water & Air 

Pollution:- Protest against canneries dumping waste into the sea. 

4. Alcohol & 

Drug Abuse:- NCC involvement in counselling 

“Be smart don’t start” campaign 
“Crises Line” 

5. Conservation:- National Park to conserve trees and animals. 

Promotion of Rose Island to be conservant. 

Reforesting of Manua after Hurricane Tusi. 

Beautification programme set up by the govt. 


Mrs. Tiumalu Sia Scanland standing at 
far right explaining the American 
Samoan issues to the other delegates. 
With her are Miss Roina Tapuai and 
Mrs. Penelope, also from American 
Samoa. 
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WESTERN SAMOA 


Talofa; Kiaorana; Iaorana; Ni sa bula; Malo ielei; Bonjour; Hello; Aere mai; Malo le soifua. 

You have labelled our fellow blood brothers “American Samoa” and that is why this group can not be identified by any 
other name but Samoa , without any prefixes or suffixes, because we are the poor, unspoilt and true Samoa. 

The group presenting this report has one of the most diversified representations: - 

Churches - Roman Catholic, Anglican, Methodist, Congregational Christian Church in Samoa. 

Nationalities - Fiji, United Kingdom, Ireland and Samoa. 

Occupations - Bishop, principal of secondary college, theological lecturers, parish ministers, UNDP village orator 
and a member of parliament. 


Description of Samoa 

There are four inhabited islands and four uninhabited ones. They all lie within 100 miles from west to east and 40 miles 
from north to south. They cover an area of 1,100 square miles. 


Population : 

Other churches / faith - 

Businesses : - 
Sports : - 
Schools : - 
Hospitals : - 


Transport : - 
Cinemas : - 

Market : - 


160,000 - Palagi (whites), Pacific Islanders, Chinese, Samoan-inter-marriages. 

Mormon, Seventh Day Adventist, Assemblies of God, Nazarene, Bahaiiasm, Jehovah’s 
Witnesses, Muslims, quite a few Atheists. 

Mention any one, we may have it. 

Rugby, boxing, weightlifting - mention any one, we may play it. 

Government and church schools, pre-school to university level. 

Four main ones - two on each of the two main islands, almost one for every district, and almost 
every village has a women’s committee that is responsible for funding, building and 
maintaining a “Housing for Health”. 

International airport and there is also an inter-island air service. 

We have two more picture theatres because of the influx of video machines. We watch TV 
because American Samoa is near and the station belongs to them. 

A large market on each of the two main islands. However, the front lawn of your own house 
is good enough for your products. 


Samoan People 

I was in a group that was given the question, “What sort of people are the Samoans ?” 

In Samoa we have thieves, cowards, liers, pickpockets, honest and hard-working people. We are just as evil, just as good, 
we laugh and sing, we feel low and feel joyful at times, we are just as human as you people. 

Forms : Samoans living in New Zealand, America, Hawaii, Tutuila, and even here, use 

Cartons of tinned fish 
Kegs of meat 
Biscuits 

Things that we can easily buy. 

Traditional food is pigs, fish, birds and taro. 

As time and context change, forms change, but the core essence remains. 

Government : Head of State 

Deputy Head 

Parliament - Prime Minister 
Ministers 

Members of parliament 
Directors of departments 
Heads of sections 

Village Level : Matai - council of chiefs - very autonomous. Governments within the government, e.g. In 1979 or 1980, 
the village of Matautu Falelatai resolved to punish a certain man. The whole village were on the lookout for him. When 
he was caught he was tied and carried before the meeting house, and was left lying in the sun. The police arrived but were 
powerless to carry out the law they represent against the traditional laws of that particular village. Only by the intervention 
of the church was the sentence made lighter - from almost certain death to banishment. 
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Districts and villages have their own laws -1 may be the high chief of our village here; here I sit at the head of our house. 
When I go the next village I do not expect to sit at the head, let alone sit in their council. 

These two aspects show you: 

(1) The complexity of our culture. Some of you may have questions concerning the “Government” and the 
village “Autonomy”. 

(2) Certain ill-informed foreigners who stay with us for three months, three years, or forty years, and then write 
books about our culture, our philosophy, our customs and ideology, conclude by saying they know everything 
there is to be known about us. They may get awards from their fellow ill-informed recipients but we know that 
they have only just finished their introduction to the Samoan culture after forty years. 

Now there are voices crying for change in our voting system, for the following reasons : 

(1) One may live to be fifty but if you are not a matai, you cannot vote, whereas a twelve year old boy who is a matai 
can vote. 

(2) Pastors forfeit their “title” when they enter the ministry, therefore they do not vote. 

(3) Foreign ideas that twenty-one years of age are old enough to determine one’s future. 

Culture 

As long as your parents are alive, you must listen to them, as a sign of respect. When they die, your uncles or aunts take 
their place. 

Church Structure 

Each church has her own structure. 

Samoan Law 

The government has passed laws : 

(a) Prohibiting the misuse of dynamite for fishing. 

(b) For replanting the forests. 

(c) Restricting bird-hunting to certain months of the year. 

Some do these things on the sly, including MPs, village chiefs, church ministers-indirectly. 

At the village level - The chief’s council enforces these laws and everyone in the village is asked to be on the lookout 
for the lawbreaker. It can happen that some of these village people find the site of an illegal dynamiting and would be 
given a lot of fish to keep them silent. However when such a person is reported to the village council he will be punished. 
Another example - last weekend a person was beaten and is still hospitalised because he thought he was above the Sunday 
curfew. 

Culture is the backbone of survival and theology is the life-giving spirit. 

From the above examples, I hope that you can see that there is a very close inter-relationship between culture and the 
church on the village and the government level. 

There are weaknesses in our system. As in any system we try to cater for the social problems that exist in any society such 
as: 

suicide - drugs - dropouts 

unemployment - urbanisation - prostitution 

Responses 

From the church - suicide clinic - Roman Catholic 

traditional designs, customs and artifacts in their church services. 

Education of the Youth - Youth fellowships have found shelter under the wings of the Methodist Church, 

the boys’ brigade are with the CCCS, Boy Scouts with the Anglican, plus pastors 
parish Christian Education. 

From the government - Just last week the government offered free seedlings of cocoa, coffee and coconut. 
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Heavily subsidised fertilizer for a certain period of time, not less than ten years. 
Bonus for six years-the government pays a certain amount of money per living 
plant annually. The harvest belongs 100% to the planters. 

This is a response to unemployment and the dropouts - It is well known in Samoa as in any other society, the planter or 
farmer gets a lot more than the white-collar jobs. 

Issues 

1. Government 

How can we solve neo-colonialism or the capitalist system? 

Many voices have been heard in this consultation concerning their negative side. Our two well-respected 
church leaders who spoke on these issues have pointed to them. It is a Gospel to individuals; let those few who 
have found real peace with God change the world because they have found peace with the environment. It is 
a unity of the within and the without, the below and the above. At this point, I thank the politician who advised 
us to accept what is good and reject what is bad, with the object of integrating into our lives what is beneficial 
to our people. 

Certain government policies do not reach the grassroot level. 

2. Church 

(A) Movement to Mormonism because of their fallacious simplified gospel, but even more because 
of the money they give for schools. 

(B) Can women be ordained within the churches ? Roman Catholic Methodist, Anglican and CCCS. 


“TO PRESERVE THE 
DIGNITY OF THE 
PACIFIC PEOPLE AND 
HARMONY IN OUR OWN 
ENVIRONMENT” 


Hon. Vailolo Filipo, Western Samoa 
delegates 
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NEW CALEDONIA 


New Caledonia was discovered by Captain James Cook in 1774. It is 400 km long and 50 km wide and for centuries 
inhabited by the Kanaks. In 1843, the French missionaries, LMS, British missionaries. Penal colony. 1853 we became 
colonised. With the discover of nickel, convicts used for minig (1865). 43 % Melanesians, 35% Europeans, 4% Tahitians, 
others. Twenty-three languages (N. Centr. & S.). 

Politicatioe Situation 

Exactly 135 years ago New Caledonia was colonized. We have never accepted the French. There were uprisings in 1867, 
1913 in the Central region. April 24,1988, French government, voted law to exterminate Kanak people. We do not have 
arms. State governs directly - Congress (majority Europeans) - Consultative Council (no power). November 6, 1988 
National Referendum, Country will be divided into three provinces: Capital on Noumea - 90% European. This whole 
year - a situation of Civl War where Kanak villages even bombed. 

Economy 

Budget voted by French government, 88% of money stays in Noumea. Paragraphic Liberation. FLNKS (BP + 5 
Groups): 

1. Union 

2. Palika 

3. UPM 

4. USTKE 

5. FULK, Radio. 

Structure of FLNKS - Central Regional - Struggle Committees, Base (autonomous). We still do not have any arms, still 
looking for dialogue. What kind of arms do you want to use ? Our belief in ourselves is our major weapon, guns do not 
bring happiness for our children. The divided church: 

1. Evangelical church - openly for independence 

2. Catholic (I am one) - won’t speak openly 

Open letter signed by the priests (Catholic) 



Mme. Christiane Togna right and Mme. Henriette Boi delivering their speech on New Caledonia 












COUNTRY AND SUB - REGIONAL REPORTS 

AMERICAN SAMOA 

1. Goal: To control the consumption of alcohol and drug use in American Samoa. 

2. Resources: 

1. National Council of Churches (NCC) 

2. NCC Educational programme 

3. Alcohol and drug awareness organisation 

4. Samoan Affairs department 

5. Government - Fono and public safety department 

3. Obstacles: 

1. Slow ecumenical spirit 

2. Involvement of politicians in businesses 

4. Plan of Action : 


CONSULTATION 

DELEGATION 


NATIONAL COUNCIL OF CHURCHES NCC 



Drug % alcohol awareness 
To work together with 
NCC educational program 

Individual youth groups 
conduct talks on disad¬ 
vantages & damages of 
alcohol in regards to 
health & spiritual life 


Rep. from diff. dist. 
Samoan Affairs Dept. 

Villages & districts 

Into village people who 
consume alcohol in vi¬ 
llage areas other than 
licensed premises 



Govt. (Fono) 


Public safety Dept. 

Close watch and enforcement 
of law in licensed e.g. night¬ 
clubs etc. serving & allowing 
underage youth into premises 


AMERICAN SAMOA - NATIONAL ISSSUE 


Alcohol Consumption 

1. What is happening to whom ? 

Lack of Law Enforcement by Government. 

(a) Allowing youth the freedom to purchase beer and liquor 

(b) Lack of discipline or law enforcement prohibiting consumption of liquor on public places, such as 
parks, sidewalks, etc. 

2. Who benefits ? 

Manufacturers, media, private sector, foreigners, business owners, government (tax) 


3. Who suffers ? 

Families, society, churches, government 


4. Who helps to maintain the situation ? 

(a) Modem western civilisation 

(b) Political - no law enforcement 

(c) Religious - lack of communication and outreach on the part of the ministers and the people. 

5. How ? 

(a) Religion is concerned especially youth problem on issue, while private sectors and government are not 
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aware of the situation. 


Increase awareness, and special attention from NCC by informing Samoan Affairs - human resources 
and all resources involved will strengthen a programme of educating our youth for their future. Such 
programmes might also help all the children in the Pacific. 

Recommending PCC to write and inform the NCC in American Samoa to take action on issue. 


************************* 


AOTEAROA 



1 Status of women / more freedom of expression in ministry, the work place and decision making. 

2. Communication / networking / resources. 

Establishment of a resource bank, information centre, visual, media, radio, personnel / specialists. 

3. Coordination of established groups, educational opportunities, research, e.g. arms, tourism, etc..., duplication. 

4. A greater emphasis on public relations, the have and the have not, recognition of those who have contributed 
to society and history of social injustice e.g. national holiday monument: scolarship. 

♦ 

Immediate action plan. 

1. Communication/Permaculture. 

2. Public relations. 


***********************^** 
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AUSTRALIA - COUNTRY SITUATION 


1. Definition : What is happening to whom ? 

The manipulation, exploitation, suicide of the Aboriginal people. 


2. Who benefits ? 

The Australian Government. 

Companies and Cooporations (many foreign owned). 

The Australian Church. 

The whole of non-Aboriginal Australian. 

3. Who suffers? 

The Aboriginal people. 

4. Forces that maintain the situation : 

political structures - government state and federal 

religious structures - the churches 

economic structures 

educational structures 

health structures 

legal structures. 

media structures. 

5. How do these forces maintain the situation ? 

The political structures control the lives of the Aboriginal population. The religious structures maintain the 
situation by maintaining the survey of the time history of Australia - remaining silent, tactly supporting the status 
quo. 

% 

The economic structure maintain the situation through the poverty cycle, and the ongoing economic exploitation of 
Aboriginal people and land. The educational structures maintain the situation by continuing the survey of the true history 
of Australia, and reinforcing racist thinking about Aborigines. 

The health structures maintains the situation by not being available to Aborigines; by not addressing the preventable and 
curable chronic health problems in Aboriginal communities. 


The legal structures maintain the situation by arresting Aborigines very often, jailing Aborigines more often and for 
longer periods. 

The media maintains the situation by continuing the secrecy and reinforcing racist ideas and attitudes. 

All these structures interconnect in maintaining the situation systematically at every level. 

For example, the media is manipulated by politicians, bureaucrats and companies. 

“SOLIDARITY LINKS SHOULD BE PROMOTED BETWEEN DIFFERENT 
INDIGENOUS PEOPLE STRUGGLING FOR LAND RIGHTS" 

AUSTRALIA - ISSUES AND STRATEGIES 

1 . Goal : Control of land by Aboriginal people. 

2. Resources: 

(1) Aboriginal people via communities and organisations, eg. Land Councils, National Coalition, UADC 


% 
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Congress. 

(2) Non-Aboriginal Support via people, churches, International support from theU.N., CCA, WCC, PCC. 

3. Obstacles: 

(1) Racism working by, for example: 

tagging / labelling Aborigines as ‘half-caste’, ‘urban’, ‘traditional’, and promoting 

differences between Aborigines. 

ignorance. 

discrimination at all levels. 

(2) economic imbalance - poverty cycle and welfare system. 

(3) Watered down theology towards justice. 

4. Plan: 

(1) The Uniting Aboriginal and Islander Christian Congress (‘The Congress’) should have independent 
membership of and representation on the PCC. 

(2) Whenever a PCC person or group visits Australia, they should visit the Congress. 

(3) The WCC and the PCC should deal with Congress directly, not through the Australian Council of 
Churches; and give full support to the covenant between the Congress and the Uniting Church in 
Australia. 

(4) Follow up on the activities of the Australian Churches on Aboriginal issues by the PCC and WCC 
should include statements to Australian and international media on the situation at least every three 
months. 

(5) Whenever PCC Youth Desk and Women’s Desk hold regional consultation an Aboriginal 
participant should be included. 

(6) PCC should unite to Aboriginal Land Councils, asking them to unite their own land policy. It should 
visually support the struggle for land rights by using the media, by a physical presence - i.e. a visit to 
Australia by a delegation and by holding its next meeting in Australia. 

(7) Solidarity links should be promoted between different indigenous people struggling for land rights, 
inviting people from each country to be actively involved in their brother’s and sister’s struggles. 

(8) The participants at the 1991 WCC Assembly in Canberra to march in solidarity with Aboriginal people 
while present in Australia. 


Mr. Djuwalpi Marika (Australia) on 
group presentation 
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COOK ISLANDS REPORT 






Mrs. Terepai Nooroa of Cook Islands 
boldly presents a clear picture of her 
contry to the other delegates 


1. Describe the basic aspects of your society and the structure of your church ? 

0 

A) Economic Structure : - highest income into the country is : - 

1. Tourism 

2. Agriculture % 

3. handicrafts 

4. Pearl shells 

5. Pearls 

6. Copra 

7. Clams 

8. Fish 

9. Local brewery (opened just recently last year) 

B) Political Structure : 

1. There are 24 seats in parliament. 

2. They are elected from 24 constituencies in the Cook Islands. 

3. They are also elected by both women, men and youth, ages 18 years and over. 

4. The Prime Minister and the Deputy are also elected by the above. 

5. Because we the local people elect them, they are in full control of the country politically in making 
decisions and enforcing the laws. 

C) Ideological Structure: 

1. There are 15 chiefs in the House of Arikis who represent each island. Therefore they are our Traditional 
Leaders. 

2. From these 15 chiefs they elect their President. 

3. They are in full control of the country traditionally in preserving our culture and values. 

D) Religious Structure: 

1. There are 8 representatives in the Religious Advisory Council. 

2. They are elected by each denomination. 

3. They were only responsible for preparing prayer service programmes for official functions for the 
government and for the country as a whole. 

4. Each denomination has its own rights in administrating and enforcing their church affairs. 
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MARSHALL ISLANDS 



Ms. Darlene Keju-Johnson : “ For How Long O Lord ! " 

Today I am speaking to you from the point of view of health in the Marshalls. The kinds of health problems we face are 
nutrition / mal-nutrition; sexually transmitted diseases; lack of jobs and direction for our young people; suicide; 
population explosion in a limited, small land area; and of course, radiation-related illnesses. 

To tackle some of these problems, we have decided within the Ministry of Health to use a youth-to-youth approach. The 
video I am showing you today gives a picture of how we work with our youth. 

We see that in the Marshalls, health, religion and culture are all inter-connected. So when we train our youth to become 
health workers, we have to train them in Marshallese culture, we have to bring in religious leaders so that the youth 
understand the issues from a Marshalls point of view. We also train them in public speaking so that they will be equipped 
to go out to the communities. Using traditional Marshallese song and dance (which means that the youth have to learn 
these), they practice skits on different topics - e.g. using local foods which are healthy, in order to cut down on diseases 
such as diabetes, blood pressure, heart attacks. 

The youth then feel good about themselves, they value Marshallese culture (which has been getting lost), and the 
community is reminded about good health practices. We find the youth in our training programmes have tremendous 
enthusiasm and energy. They can communicate with the whole community, and especially with other youth (who make 
up a high percentage of our population). 


**************** He********** 

TAHITI 

Major problems : The Maohi people’s loss of identity/conscience. 

1. The result of a long development of the colonial system which began in 1880 when the French protectorate was 

set up at Maohi Niu (Tahiti and her dependencies), and has accelerated since the arrival of the C.E.P (Centre 
of Experimentation of the Pacific). This development has influenced all the components of Maohi society. 
Loss of The Maohi language 
Loss or transformation of the Maohi identity 
Loss of traditional relations in society 
Loss of land. 



We have studied only one aspect of this impoverishment of the Maohi traditional values. 

Problems of Land 

More and more Maohi (without considering the consequences) are selling their land in order to be able to enjoy 
modem consumer goods (luxury cars, videos, 4-traction vehicles, etc). This is done at the expense of their 
children, who may well find themselves in rented acconmmodation in the mountain areas of Tahiti, or 
completely deprived of their lands. 

2. Government building societies (e.g. Setil) and Development Banks (e.g. Socredo). 

Solicitors 

Intellectuals and Maohi who have acquired a certain knowledge of the law. Enough to profit from the 
sale of their family lands. 

Amongst them are also the people of mixed race, the whites (Popaa) and the Chinese. 

Investors - Large landowners. 

Multinational Societies - Large Hotel chains (Club Med, Sofitel etc.) 

3. The Maohi and future generations. 

4. The application of the French civil code in the territory (does not take into account the Maohi customs 
concerning sharing of land) 

Autonomy in internal affairs (government no longer controls sale of land to foreigners) 
Advertising of enlarged credit possibilities (Banks, lending societies) 

Catholic Church that does not speak out and the sects (Mormons) 

5. Promulgation of Laws (by maintaining the status quo, the territory continues to ask the state for funds) 

The Catholic church does not speak out. 

corruption of civil servants / political and religious leaders. 

intimidation procedures used by the state and government (media) 

State control procedure (intelligence service, mail) 



Tahitian group presentation. From left to right: - Mrs. Emma Tufariua, Mrs: Yvette Tamauri, Ms. Lynette Enz, Rev. Terurai 
Jean, Mr. John Doom and Pastor Ralph Teinaore 
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Land issue in Tahiti 


GOALS : 1. 

2 . 


To raise the awareness of the Maohi people on the ongoing loss of their land rights. 

To claim the Maohi land rights of which they have been deprived either consciously or 
unconsciously. 


RESOURCES : 


The Evangelical church’s land committee - coordinator Mr. Gaby Teriarahi, administrative officer for land affairs (has 
doctorate in urbanism and planning) 


Members of the Standing Committee of the church. 

Acting lay members: Tahitian students who have finished their studies in France and are interested in helping Gaby 

in his work; 

Pastoral students in the pastoral school of Hermon in Papeete. 

The mayor of Tahaa and his staff (he is also a member of the territoral assembly) 
Members of Tahitian land owners associations. 

TECHNICAL RESOURCES : computers,.photocopy machines etc. 


FINANCIAL RESOURCES : Grants from the church budget 

Church scholarships 

Funds from international organisations (e.g. ICCO) 

MORAL SUPPORT : Support of the Church Synod 

Support of the municipality of Tahaa 
Support from the Maohi Landowners. 


ACTIONS : 


1. Research in administration services (land survey) and international libraries. 

2. Statistics of sold land cases. 

3. Computerising the information collected. 

4. Setting up a specialised library or documentation centre. 

5. Service of information and public relations. 

6. Training qualified local people in land tenure. 

7. Preparing proposals to be given or presented to the government concerning the 
reestablishment of the traditional system of land sharing (Tomite Toohitu) and the 
annulation of certain unjust laws (French civil code) concerning land. 

8. Dialogue with the Catholic Church concerning the issue. 


OBSTACLES : - Pressure from the French administration and the local government. 

Pressure from investors / lawyers. 


NOTES : This plan of action is already being implemented in Tahiti by Gaby Tetiarahi but as it is only 

at an early stage it needs solidarity, moral or financial, from PCC and WCC. 


1 IN TrlE &JC&ETS\K£, 

I Fin/p Y&j 

th& Fcor 
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KINGDOM OF TONGA 


There are about 150 islands that make up Tonga, of which only thirty-six are inhabited. The Kingdom has an area of about 
269 square miles and a migrant population overseas. 

We have only one language which is Tong&n: English is our second language. 

One thing we Tongans are very proud of is that we have never been colonized by any foreign power although we became 
a British protectorate. 

If you notice, in our group there is a 50 : 50 representation of men and women, and that alone shows something about 
the type of society in Tonga. Women also have a very special place and position in our society. 

If you go overseas to England, Europe or other countries, you will find that not many people know anything about Tonga, 
neither where it is nor anything about it. But I can tell you that they will have heard of the late Queen Salote, the famous 
queen of Tonga, because of what happened when she went to the coronation of Queen Elizabeth II in England in 1953. 

So, before we give our report, we would like to sing a song composed by Queen Salote, who was also a famous composer 
in Tonga. The song talks about the beauty and peace of the islands of Tonga. “Sii Matangi kuo Maili Noa” 

1. (A) Basic aspect of society : 

Hierarchical Structure, both politically and socially, headed by a Monarchy. 

Community living based on village, church or family. 

(B) Church : 

Parallel to the society in structure, i.e. Hierarchical, but the power structure is different 
from one church to another. 

2. & 3. Main Issues and what has been done about them : 

House of Parliament - too much argument on issues concerning themselves (wages, visits, 
etc.) But very little on social issues concerning people . 

Power distribution in the hands of a few and abuse or misuse of power. 

Suicide (rate is high especially among young people and children); many causes, e.g. parents 
who have too much power or not enough time for their children (videos etc). But each case 
should be looked into closely. 

Videos & TV - not selective, too much rubbish. 

Proposal:- An educational & religious video centre and programmes. For example 

Catholic Christian education programmes show videos of children’s religious stories in 
Sunday School. 

Incinerator for toxic wastes - It was considered to instal one in Tonga but reaction against it 
from the government, churches, groups and individuals, as well as from other countries and 
concerned people, prevented this from happening. 

We would like to make a formal plea to churches to make “programmes for social justice” as part of their church activities. 
Questions of funds and priorities to be considered. 

Issues on Tonga : 

1. Because our political and social structures were set up in such a way that power is in the hands of a few people, 
and worse when that power is being abused or misused, we propose that some kind of training programmes 
regarding‘Christian and social responsibility’shouldbe made available by TNCC. But we believe these training 
programmes should start with us - the church i.e. youth leaders, women leaders, church leaders such 
as ministers, priests, stewards, elders, etc. and political leaders such as parliamentarians. 

2. Because video films are not selective and full of rubbish and especially since it is one of the causes of high rate 
of suicide in children and young people, we propose that we should promote using of videos of children and 

Christian films in youth groups and Sunday Schools. The churches should be informed of selective educational 
and Christian videos so that families would go and get videos for the family. As it is now there are many video 
centres for all sort of films but none of education and Christian videos which people would use. 





Issues on Region: 

1. Tonga - Samoa case in New Zealand to show PCC is concerned and to provide services which youths from 
both countries would use for sports and social activities. 

2. Communication Network : Many of our Tongan people are very ignorant about what happens in our neigh¬ 
bouring islands of the Pacific as well as other countries of the world mainly because the media is not very 
informative, e.g. local newspaper, church newspaper etc. So we propose that the networks (films, video, 
newsletters, newspapers etc) be made more readily available for the people so that they can acquaint themselves 
with what’s happening outside Tonga. 



Ms.Asinate Samate far right presents the Tongan issues to the delegates. With her are Bishop Patelisio Finau, Mrs. Lolohea 
Tupouniua, Rev. Simote Vea, Mrs. Katea Lutui, Rev. Manasa Tafea, Ms. Salamo Fulivai and Father Bill Hala'apiapi. 

TONGA 

MISUSE AND ABUSE OF POWER AT ALL LEVELS 


ISSUE 1 

GOALS : 

0 

1. To work towards a greater participation and sharing among all involving groups or personnel(s) in the decision 
making within family, village, church, government institutions. 

t 

RESOURCES : 

1. People, church leaders Malua JPIC Consultation delegates, TNCC, Ministers, Theological College, Christian 
Education and Evangelism Department, town officers, PCC, WCC. 

OBSTACLES : 

1. Communication channels, customs structure, status quo, stereotypes, centralised structure of decision - making, 

funds, churches not recognising youth and women structures, lack of planning and commitment, social 
attitudes, limited theological basis. 
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PLAN OF ACTION : 


1. Who does what? 

(a) TNCC organises awareness workshops for social responsibilities, and participation of involving 
groups for leaders (both church and state) 

(b) TNCC organises similar awareness workshops, social responsibilities and fuller participation of 
the laity. 

Delegation’s Personal Involvements 

Bishop Finau to take up the planning to TNCC Executives. 

Rev. Manase Tafea to take up the planning to the Free Wesleyan Church Conference and to key leaders. 
Simote Vea to take up the planning to the Youth Ministry and to key figures. 

(c) Delegates submit goals and action report to TNCC and appropriate bodies. 

2. When and How ? 

(a) TNCC Executive decides the time. 

(b) Delegates work as soon as possible. 

ISSUE 2 SUICIDE 

GOAL 2: 

To make people aware of the bad effects of unselective use of videos. 

To provide alternative sources of more educational and Christian videos for people to use. 

RESOURCES : 

TNCC Christian Educaion Department and educational experts in all churches, church leaders, existing TV and video 
centres. Catholic Church video programmes and media. 

OBSTACLES : 

Overflow of uncensored video tapes. Increase in video shops; private freedom to use video tapes; migrants getting video 
tapes from overseas; funding; commitment. 

PLAN OF ACTION : 

Who does What ? 

1. That delegates inform respective bodies of the need for the Church to voice its concern with increasing use of 
rated video films that cause increasing crimes especially of suicide. 

2. That TNCC encourage using videos for educational purposes in Sunday School programmes. 

3. That TNCC encourage member churches to take up more serious steps in youth, women and family ministry. 

When and How ? 

That TNCC Executives take the responsibilities and the time. 

1. That delegates (Katea, Manase, Simote, Lolohea, Bishop Finau and Asinate) contact church newspaper editors 
and media to make public the bad effects of unselective videos on the families. 

2. In our individual churches, (and TNCC for other member churches) to encourage existing youth groups and 
Sunday Schools to incorporate or consider using more educational and Christian materialin their programmes 
and activities. 

3. For TNCC to start investigating possibilities of setting up video resource centres for families to use, e.g. Catholic 
Church Youth Department. 

4. For TNCC to run awareness - raising Workshops regarding proper and educational use to video as well as 


organising family life education programmes through youth (Asinate and Simote) and women committes 
(Katea and Lolohea). 

When and How ? As soon as possible. 

Bishop Finau and members of TNCC Executive Committee to take responsibility of how and when these workshops 
meet. 



TUVALU 


Setting the context 

Tuvalu is a cluster of eight islands 
Its size is 26 square kilometers 
Population is over 10,000 people 

Political development 

Tuvalu was formerly known as the Gilbert and Ellice Island colony of Britian. On 1st October 1978 we celebraed our 
independence and from then on are known as Tuvalu. This year on 1st October we are going to celebrate our 10th 
anniversary of independence. 

We have a parliament of 12:5 cabinet ministers, speaker, 6 constitutents. 

Church development 

The Gospel was accidentally brought in by a deacon Elekona or Erikona, who drifted for over eight weeks from Manihiki 
in the Cook Islands and landed at Nukulaelae on 10 May 1861. In 1885 the first LMS mission came to Tuvalu with Rev. 
Mooray, four Samoan pastors and Erikona. It was only in 1968 that the Tuvalu church became independent from Samoa 
and the LMS. 

Now the church of Tuvalu is composed of 98% of the total population. The remaining 2% are Seventh Day Adventist, 
Bahai, Jehovah’s Witnesses, etc. 
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Life style 


Life is simple and easy in Tuvalu. We live in the extended family, where the father is head of the family. 

The lifestyle is standardised by our ideology, theology and political vision. 

In the past Tuvalu people have been influenced by many ideologies. Most obvious have been the colonial ideology of 
domination and service of foreign powers which was replaced by the ideology of National Independence and 
Sovereignty. 

Our newly independent country then developed ideologies of nation building and National Development. 

Ideology is the way a group of people view the world and their place in it. Or it may be a motivation for a group to act 
in a particular way. Ideology may be hidden or brought into the open, where it could be analysed and evaluated. 

Churches, races, economic classes, political systems act to support and sustain their own ideology. Their ideology may 
oppress or liberate people. 

In our context there are ideologies which justify economic exploitation (signing of fishing treaty with Korea), political 
domination and foreign intervention. There are also ideologies which challenge the ruling ideologies of the people, 
encourage the fight against injustice and which promote a vision of new life. 

Theology 

Theology should come from the specific experience of the people. Jesus Christ’s message was one of release from any 
kind of oppression. He announced the Kingdom of God which is : 

Hope for the oppressed 
Wholeness for individuals and society 

Because of this understanding of Jesus Christ as liberator, we consider that the essential aspect of our political vision must 
also be one of liberation. Liberation is the establishment of justice. Justice is the release of the oppressed from what binds 
them. 

Issues 

1. Communication . 

God made Tuvalu very small with a population of over 10,000 and a surface of 26 square kilometers. It is hard 
to communicate globally because the country is hard to see on the map. 

2. Status of Women and Youth in society and the Church . 

Women in their families struggle against oppression in the form of domestic violence, divorce and 
female discrimination. 

Women in the church who struggle against the patriarchal domination. 

They are claiming the right to participate in all decision-making processes of the church. 

(1) By demanding equal representation and the right to theological education and ordination. 

(2) By seeking to bring the resources of the church to the struggle of women in society. 

Youth participation. 

3. Sectarianism . 

Jehovah’s Witnesses, Mormons Seventh Day Adventists, Catholics and Muslims. 

4. Exploitation of our Waters . 

(Signing of fishing licence with Korea and Japan) 




o 
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5. 


Alcoholism. 


6. Video . 

Models offered by Church 

1. To recognise mission as having a community development component enabling communities to solve their own 
problems. 

2. Enabling the people together to see themselves as in community with God and to share their own vision with 
others. 

3. Act locally and think globally: 

nuclear issues. 

solidarity with struggle for justice and peace. 


VANUATU 



The Vanuatu delegates during their presentation. 

We visualise our country as a motor boat (the government) pulling a canoe (the people). 

We have eighty islands with a population of 200,000. In 1906, the British and French colonisers set up a condominium 
government. This meant we had two different strands of government in every area - education, police, etc. 

We became independent in 1980. 

We see now that foreign concepts of ‘Christianity’ exploit our way of life. 

In Vanuatu there is considerable inter-twining of church leaders within government position. We follow the Westminister 
system of parliamentary government. 

‘Legality’ is foreign to us - we have our own ways of settling disputes. But court systems introduced by the Europeans 
interfere in these ways. 

In the dispute between Walter Lini and Barak Sope, we wonder whether it is possible for the church to find Melanesian 
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ways of setting up negotiations. Currently the dispute is causing the people (in the canoe) to split off from each other along 
family lines. Not all of the families have good leaders. 

Sixty per cent of Vanuatu’s revenue comes from outside. 

In the Vanuatu Christian Council (the National Council of Churches), we have a national concerns committee, which r 

takes up nuclear-free and independent Pacific concerns, especially independence for our Kanak brothers and sisters and 
issues like tourism. 

“UNLEARN MANY THINGS IN ORDER TO LEARN" 


WESTERN SAMOA 

Issue : Fuller participation of women in church / related or Ecumenical areas. 

e.g. Ordination, Theological Education, Decision-making, etc. 

Goal: To move towards a fuller participation of women in Church-related / Ecumenical areas (as above). 

Resources : 


1. Use local women and men in the clergy as Resource Persons, 
e.g. women from the various organisations (i.e. Mafu-taga-a-tina). 

2. Available training / educational centres for the Theological training of women. 

3. Christian Teachings and Theological underpinnings of a Gospel for ‘ALL’, i.e. The Bible. 

4. Contemporary Theological background on the Issue. 

5. WCC as a support mechanism, 
e.g. documents, information, etc. 

6. Networking-Tapping resources both at the national, regional and International level. 

Obstacles : 

1. Leadership of the church as well as its hierarchical structure. 

2. Western concepts and terminology have a negative effect on the local people, 
e.g. ‘women’s liberation’ ‘feminist movement’, etc. 

3. Conservatism in our male-dominated society. 

e.g. Western Samoa is a patriarchal society (There was also the motion that conservatism is 
necessary towards the preservation of cultural traditions). 

4. The mentality or attitudes of people. 

e.g. People find it difficult to accept a woman as their minister. So, the conceptualisation of 
women and the roles that they play within society by both men and women are deep-seated 
and solidly rooted. The difficulty does not lie with men only but with both men and women 
(the greatest opposition is from women). But we agreed that due to the flexibility of Samoan 
culture, it can accommodate any changes without destroying the essence of Samoan culture. 

5. Fear of change. 

Plan of action : 

1. Educational programmes in the form of workshops to conscienteous people about the 
position and capabilities of women in the Ecumenical sphere. 

2. Establish closer relationships with WCC especially where current church -related issues are 
concerned with special emphasis on the role of women in church and society. 

3. Towards a multiple approach to sensitize at all levels of the church. 

We recognize that the only way to win our people’s hearts is to be tactful without hiding 
the reality of our situation. 


Q 


# 
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COUNTRY GROUP REPORT 






Issues : 

1. To encourage and include fuller participation of women in Church-related / Ecumenical 
areas. 

e.g. To include more women in Jesus’ ministry such as women’s ordination, theological 
education, women in decision-making areas, etc. 

2. Youth Population and Youth-Related Problems: 

Foreign / Western impact and change has conflicted with the Samoan social system and the 
people affected mostly are youths. 

e.g. The Educational System is a ‘foreign’ system which caters for a few who can cope with 
the high educational demands. 

Discussion : 

(1) Fuller participation of women in the church is at its early stages in Western Samoa. 

(2) There are no set laws in the State/Church prohibiting women from participating in the 
ministry but it is a question of attitudes and people’s mentality and expectations of women, 
e.g. Samoan people find it difficult to accept a female minister in their local parish. 

(3) Samoan culture is flexible to accommodate changes but there has to be a renewal in the 
attitudes and mentality of people. 

(4) Church Structures act as an obstacle towards change due to conservatism. 

(5) Because of the complexity of Samoan society any changes that come in will take time to be 
fully accepted. 

(6) The strong integration between economic, political, religious and social structure, all have a 
contribution towards these two issues. We have to tackle the issues at all levels. 

(7) Youth-related problems have to be recognized and accepted by the people and must be dealt 
with at all levels of society. 



Mrs. Karen Danny of Western Samoa on women’s position. 
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GROUP REPORTS 

FIJI GROUP REPORT 



Fiji delegates in the middle of their discussions. Mrs. Emily Marseu, Reg Sanday, Rev. Akuila Yabaki, Mataiasi Uluivuda and 
Remi Cama. 

O 

Land ownership 

1. Identifying the Issue (What is happening to whom) : ^ 

Indigenous land owners who own 82% of the land but do not have access at the power of control over their land, 
less than 15% of which is now usable. In the midst of a highly diversified and industrialized economy the 
indigenous landowners are economically weak. The system argues that it protects indigenous land rights. But 
indigenous people find themselves increasingly marginalized, locked as they are in their village commune. 

2. People or Group benefiting from the present situation / system : 

List of Beneficiaries : 

Owners of FREEHOLD PROPERTY (8.17% of total). Freehold lands are transferred from one rich 
person to another. Scarcity puts up the price beyond the means of the ordinary citizens. 

The State which owns 9.46% of government lands. ^ 

A Group of aristocratic Fijians in control of: 

(a) Great Council of Chiefs 

(b) Fijian Affairs Board 

(c) Native Land Trust Board 

The Hierarchy of Chiefs (including heads of traditional land owning units who get a disproportionate 
share of land rent and benefit directly from giving land for lease even if this undermined interest of 
landowning group. 

Confederacies from the East (Tovata). (In 1966 41 % of total population of indigenous Fijians was bom 
in Eastern Islands.) In 1986, only 29% of Fijian population lived there - Most had migrated to West 
and South East Fiji. 
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Political Forces : 


Racialism used as an excuse for hegemony of eastern aristocrats, the bulk of whose people had 
migrated to the more productive Southeast and West of Fiji. 

Two Party Electoral System based on race. Definition of issues and structures of critical importance. 
If issues are defined in racial terms everything related to it is racially defined. If other categories like 
social class or status are used all related issues will be depicted in case of haves and have-nots. Racial 
categories therefore benefit rich and powerful. Argument often used that indigenous owned land will 
be alienated by Indians. Fear is instilled into people. 




O 


Economy : Communal obligations - Heavy burden on individual initiative. 

Becomes increasingly onerous in market economy. 

Economic system in Fiji promotes the economic advancement of an elite. There is an obvious 
concentration of wealth in agriculture and industry. Rich are getting richer; the poor are getting poorer. 

People who have legal title to property have easy access to capital - Vast majority have no chance. 

Capitalism : In order to survive 

(a) Needs Private Property - Secure tenure 

(b) Ready supply of labour 

To create profit - cheapen labour 
- extend market 

Industries requiring cheap labour : 

(a) Sugar 

(b) Fishing 

(c) Forestry 

(d) Tourism 

(e) Garment Factories 

N.B. The government is an accessory to the system. It supports system and inadvertently adds to the misery 

of the mass. e.g. Native Fijians constitute the second largest imprisonment rate of a single racial group (second 
to Australian Aborigines). Clearly crime is a political act performed by frustrated youth. 

Religion : 

Church 

(a) By not addressing political and fundamental economic issues reinforces status quo and 
oppressive structures. 

(b) Church Teachings too abstract. Not rooted in real life struggles of people to gain decent living. 

(c) Limiting concept of Church to individual worship and salvation. 

(d) Emphasizing RACIALISM and not oneness of all people before God the Creator. 

(e) Church Leaders relate more to the beneficiaries of the system and with the economically well 
off - and less with the poor and oppressed of all races and faiths. 

3. List of People or Groups suffering from this Situation : 

Grassroots people. This includes lower class Fijians and their brothers and sisters of other races : 

(a) Descendants of Melanesian plantation labourers 

(b) Indians • 

(c) Rotumans 
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(d) Part-Europeans 


Difficulty to obtain and gain access to usable land. (Even indigenous Fijians face similar problems). 

Nation as a whole suffers : 

(a) Broadening of the poorer classes 

(b) Increased landlessness 

Indigenous Fijians (the so-called land owners) the new oppressed classes comprise : 

(a) people who live close to towns or in areas close to commercial farming or with money - 
making potential (e.g. tourism) cannot now have access to gardening land through traditional 
means. 

(b) those non mataqali members whose usufrunct rights withdrawn by real mataqali owners for 
own or commercial use of their land. 

(c) peasants whose food gardens are converted to pasture or long term export crops, 
e.g. coconuts. 

What are the Other Forces (Cultural. Political. Economic. Religious) that tend to maintain this situation : 

Cultural Forces : 

The imposition of a “traditional” hierarchical structure on everyone regardless of choice and belief. 

Fijian leaders over the years pre-occupied with uniting indigenous Fijians rather than trying to solve 
injustices within the system. 

Fijian leaders go to great pains to show to people that hierachical structure is faultless. Chiefs wish to 
maintain their credibility under guise of protecting people's integrity. 

Concentration on trouble spots rather than investigating root causes and solving problem areas. 

Church's political affiliation - propagates political party objectives that are not always in the cause of 
justice. 

How do these groups maintain this situation : 

Use and enforcement of Law and Courts through Security Forces 

(a) Police 

(b) Military 

Ideology of Custom and Tradition emphasis on : 

* respect 

* sharing 

* ostentatious ceremonies : 

(a) Hibiscus Festival 

(b) Military Parades 

(c) Expensive gatherings under various guises 

* Control and manipulation of mass media 

Manipulation of Churches to distract attention from their prophetic role. 

Militarism and promotion of military values as essential citizenship qualities. 

-— \ 

“IN THE FACE OF THREATENING DANGERS, 

IT IS IMPOSSIBLE TO POSTPONE 
THE COMMON WITNESS" 








PACIFIC RIM REPORT 



Japan’s interest in Palau and South Pacific 

Palau is only 500 miles east of the Philippines and now located right on the oil route from the Middle East to Japan. 
Previously oil routes were concentrated through the Straits of Malacca and the South China Sea. With the development 
of the “supertankers” the new route is through the Lombok Passage, the straits of Makasar and the Celebes Sea. Palau, 
directly on this “mainline” is important for Japan. A secret project called the “Palau Superport” was organized in 1975 
designed by the Port Pacific Development Corporation of New York along with the Industrial Bank of Japan, Nissho- 
Iwai Company Ltd., and Teijin Limited. With the oil shock of 1972 Japan was left with only sixty days supply of oil. This 
proposal planned a deep-water port similar to one in Okinawa where supertankers would bring oil from the Middle East 
and store it in tanks for smaller tankers to carry to the Japanese mainland. This project was presented because suitable 
locations in Japan are “becoming scarce, expensive and already saturated by pollution.” In this proposal was also the 
possibility of a nuclear power plant. Japan also is awaiting the overturning of Palau ‘Nuclear Free Constitution’. 

August 26 - 27 1988, Conference of Pacific Island nations was held in Tokyo sponsored by the Sasagawa Peace 
Foundation. The participants are the present Prime Minister Ratu Kamisese Mara from Fiji, the president of Kiribati, 
theCrown Prince of Tonga, the first Prime Minister and now the Foreign Minister Somare from Papua New Guinea, the 
Foreign Minister of Vanuatu, the Finance Minister of Western Samoa, and other government leaders of Micronesia, 
Solomon Islands, Tuvalu dnd Cook Islands. 

As a result of this conference, they set up the ‘South Pacific Peace Foundation’ with the fund of one million US$. 

The founder of the Sasagawa Foundation Rnoichi Sasagawa was one of the leaders of Japanese Military at the World 
War II, and now he is one leading leader of the right wing. And he earned this money by motor-boat gambling. 

There is an island called Okino-Tori at the south-west end of Japan far from other islands of Japan. This island consists 
of two rocks, these are getting smaller by the sea wave and will cease to exist some day. 

This April, Japanese Government started a large-scale construction to build break waters around these rocks. They are 
afraid to lose the 200 miles territory and resouces by losing this island. 

They plan to spend 200 million US$ for this construction or project. 


“I WILL ENDEAVOUR 
TO LIVE OUT MY CHRISTIAN FAITH 
IN A PRACTICAL WAY, 
PROMOTING 

PEACE AND JUSTICE FOR ALL" 
_ ) 
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MAJOR ELEMENTS - COMMON PACIFIC VISION 


Group 1 

1. The concept of someone up there (sky) 

Somewhere that we look up to. 

2. Strong links between spiritual being and the environment (nature-rivers, sea, mountains, trees, moon, sun, 
etc...) 

3. The concept of good vs evil was present even before Christianity came eg. evil-breaking the rules. 

4. The acknowledgement of the presence or power of ancestral spirits or spiritual power which people cannot 
define but they know it’s there. 

5. The reasoning of seasonal cycles (which is the renewal element of nature) based on the sun, stars, moon ; rain 
etc... on which calculation of life is based in the Pacific. 

eg. “Palolo season” in Samoa 

The 13 months in the calendar in Tonga based on planting seasons. 


Group 2 

1. The idea of the existence of one superior Being or god who is divine and all-powerful. 

2. There was an element of suffering which went hand-in-hand with divine elements/symbols. 

3. There is often a conflict between Good and Evil, 
e.g. Sina and + the eel. 

Out of this confrontation good always comes about, i.e. A sense of renewal so that injustices are overcome and 
justice prevails. 

4. There seemed to be a sense of longing (of man) for a divine being. 

5. This superior Being was the source of all creation and there seemed to be a relationship between belief systems 
and nature, eg. god of the sea etc... 
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Group 3 

1. To preserve the dignity of the Pacific People and harmony in our own environment. 

2. A Pacific free from nuclear testing and different pollution, also toxic waste. 

3. Free from colonial and neo-colonial Powers. 

4. Standing together of Island Nations. 

5. Unity of National Council of Churches in the Pacific. 

Group 4 


1. Coconut/Breadfruit 

2. Land 

3. Sea 

4. Sky 

5. Wind 


Sustain life 
Satisfaction 

Reproduction/Growth [womb] 

Unity/Peace [Land divides Sea unites] 

Hope + comfort 

Guidance + Power 
Strength to continue 


Group 5 

1. The participation of women in our Society and Church. 

2. That we promote ethnic unity and denominational unity in our region to discourage division that arises amongst 
us. 

3. That the Pacific is the womb that symbolises the unity of the source of our lives and be sensitive to all that 
endangers it. 

Group 6 

1. Sense of a Creator who created and continues to create. 

2. Wholeness - Land 

- Person 

- Sea 

3. Responsibility - Respect for creation. 

4. Respect of the Spirit. 

Values passed on to us. 

5. Sense of Identity. 


“CHRISTIANS HAVE REMAINED SILENT IN THE FACE OF INJUSTICE AND 

THREATS TO PEACE" 


Group 7 

1. The fenua (vanua etc...) is a strong spiritual expression of the intimate relationship of people and nature. If you 
violate nature, you hurt people. 

2. The real presence of the Divine Spirit (Mana) is much broader than Western theology and Western Christianity. 

3. If we really want to do our own theology, we have to sit with our people in the villages, and listen to how they 
tell their creation stories and build from them. 


43 







4. 


We need to unlearn many things in order to learn. 

We question a system of education which brings us away from the whole into a competiative system. 
Not everything needs to be explained scientifically and notionally. 

Western theology has made us feel guilty about our own creation stories. We need to be liberated. 

5. The whole Pacific is One Fenua - we need to see the ocean as one which we all share and which links us. What 

happens to one is important to the others. 


Group 8 

1. Freedom from all forms of oppression : political, economic, cultural, religious. 

2. Contextual Worship - forms 

participation 
artifacts 
customs etc... 

3. Sharing one Church-Building. 

4. Listening to the people. 

5. Respect for Mother, Earth. 

Group 9 

1. People should control their own lives and live out their own vision. 

2. Men recognize women everywhere. 

3. The Churches in the Pacific breakdown their barriers. 

4. For Pacific People to see creation as a place of solidarity and responsibility. 

5. TO have a place where no one is excluded, a place where everyone can live in harmony ! 
Summary 

1. Belief that there is a superior being. 

2. Mother Earth - harmony within all creation. 

- being destroyed by nuclearisation. 

3. Ecumenical movement - based on original unity among people. 

- need for SOLIDARITY among peoples of the Pacific. 

4. Need for concrete plans of action involving informed peoples. 

5. Confrontation between GOOD and EVIL in stories. 

6. Elimination of all forms of OPPRESSION 

political, economic, ideological. 

special concern for oppression of WOMEN. 


LOOK, I'LL EXPLAIN! 
HAVE ENOUGH NUKES TO 
ANNIHILATE RUSSIA FOUR 
TIMES' 


THEV HAVE ENOUGH NUKES 
TO ANNIHILATE US 
FIVE TIMES! 


THEREFORE, RUSSIA IS ONE UP 

0HU5 ANNIHILAT10NWIEE! 

SO WE GOTTA CATCH UP 
8EFCCE ANV FREEZE! 


IT'S SIMPLE.' 


VCU TOOK 
THE WCRPS 
RIGHT OUT Cf 
W MOUTH! 





0 

ft 




* 
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NATIONAL AND REGIONAL ISSUES 


L Australia and Aotearoa 


National 

Sovereignty 


Regional 


1 . 

Land rights / economic 
independence 

1 . 

Nuclear-Free Pacific 

2. 

Self-determination: managing 

2. 

Developing and rebuilding of culture / 


our own affairs, self-control 


finding ways to live in harmony with other 
cultures (includes suicide, alcohol, drugs) 



2. Tuvalu 



National 


Regional 

1 . 

Exploitation of our waters 

1 . 

Nuclear issues 

2. 

Sectarianism (Islamic faith) 

2. 

Act locally and think globally, solidarity with 
the struggle for justice and peace. 



3. French Polvnesia 



National 


Regional 


Conscientization of the Maohi 

Total ‘ 

‘true” liberation of 


People on the main issues 

the Pacific Islands people 


(land rights, nuclear, education 
system, cultural revival.) 





4. American Samoa 



National 


Regional 

1 . 

Alcohol consumption 

i. 

Child abuse 

2. 

Water and air pollution 

2. 

Prostitution 



5. Cook Islands 



National 


Regional 

Language/culture/sects 

Political and economic injustice 



6. Western Samoa 



Major issues both at the Local and Regional Level: 

1. Fuller participation of women in church-related/ecumenical areas 

eg. ordination, theological training for women, authority, administration 

2. Youth population: Youth-related problems eg. suicide, unemployment, drugs, alcohol, leadership etc. 















7. Melanesian Group Issues 


Papua New Guinea, Vanuatu, Solomon Islands, New Caledonia 


National 


Regional 


1. Independence for New 
Caledonia 

2. Black brothers held in jail 
in Vanuatu since June 1988 

3. Educational system: 
encourages drop-outs 

4. Refugee status in PNG 


1. Transnational Corporations (that bring 
exploitation to the Pacific as a whole) 

2. Three ethnic groups (Polynesians, 
micronesians, melanesians) to come up 
with book, each writer from kind of own 
perspective on what leadership (what is 
life to the people) Pacific Way and Pacific 
Solidarity 


8. Marshall Islands 


National 


Regional 


1. Telling the Pacific stories 

to: our own people in the 

Pacific; 

the outside world 

2. Linking with Tahiti to do 
studies of radiation’s effects 
on the land and sea 


Nuclear-Free & Independence 

Pacific 

Palau 


9. Fiji 


National 


Regional 


1. Land ownership system: - 
injustices within the system 
ownership rights 

2. “vulagi” (foreigner) questions:- 
one race’s perception of the 
other-institutional promotion of 
racial segregation 


Reg Sanday delivering a report on Fiji. 


1. Colonialism (France & USA in the Pacific) 

2. Neo-colonialism eg. militarisation & nuclear 
issues, economic sphere, technology, etc. 







46 
















10. Tonga 


National 


Regional 


1. Concentration of power in the 
hands of a few; the misuse and 
abuse of power by those 

who enjoy it 

2. Video & Films - to encourage 
existing youth groups to con¬ 
sider using Christian and 
Educational videos 


1 . Tonga-Samoa case in NZ (to show how much 
PCC is concerned, both political and church 
level) 

2. Communication network between the many 
Pacific Islands and with the outside world. 


11 . International Group 

Selection of Issues : 

1 . The improvement of inter-country communication at the level of church-government interaction, especially to 
combat the trend towards military governments. 

2. The reduction of Racism. Fiji is the main worry (the economic domination was noted). Solomons (with mixed 
races) by contrast, peaceful. Possibly a more widespread issue as mentioned for American Samoa, New Zealand 
and other nations. Discussion broadened into consideration of migration and its impact on traditional mono¬ 
cultures. 

3 Obstruction to free flow of communication . Governments control and censor news. Improvements needed by 

technological means. 

4 . Integration , regionalisation and internationalisation of issues affecting different nations - so that a United Front 
can be created. 

5 . Relationship between church and state with reference to lack of independence of churches too close to, or 
indistinguishable from, governments - switch perhaps to liberation theology or some variant of it, in some parts 
of the region where it would be feasible. 
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PRIORITY CONCERNS 

CHURCH AND STATE RELATIONSHIP 


The issue as we see it is a lack of understanding, participation, consulting, interaction, and sharing together, 
of the role of the Church and the role of government i.e. the government’s concern for the material development 
of the society, the Church's for the spiritual development of the same society. 

Each body needs the other for the building up of any society. 

Therefore, there is suspicion and an attitude where politicians say that the Church shall not interfere with 
politics, e.g. SICA (Solomons) is consulted before the final decision making of the government. 

Church should be used on a consultative basis only so that the government does not take total control over it. 

Who benefits ? 

Each (church and state) is benefiting in their home ground, that is: 

Church leaders are benefiting in their own church denomination and politicians are benefiting as long 
as they stay in power. 

Who suffers ? 

The majority of the people in any country who are not participating in the decision-making in 
government or in the Church. 

In the hierarchy, there are people who are victims and are suppressed in the power struggle. 

What are the forces ? 

a) Political situation now obtaining has over-ridden the primal system of government that was in 
existence before the white man introduced his form of law. 

b) Religion before the coming of Christianity; there was a form of religious structural system which the 
whole village acknowledged. Now we are divided into denominations. 

c) Economic - The barter system was the measure used to value the worth of goods in exchange. This was 
clear for the society. Now with the capitalistic system in which money is the controlling power. 

our people are caught with all its evil effects, 
greed, jealousy, thieving, etc. 

d) Culture : is the lesser of the forces because we are born into it and it moulds us into what we are. The 
Gospel comes and challenges it and we need to wrestle with the question: Which is superior - Culture 
or the Gospel ?. 

How to maintain this situation ? 

Religion is concerned with the inner-being of a person while the Government is concerned with the 
welfare of all the people. 

They maintain through their personal instinct. The people in the hierachy will want their children to 
maintain their position or at an equivalent position of authority. 

The Churches need to have a united stand so that they raise a stronger/better voice in national affairs. 

Goal: That there should be a mutual relationship between the state and the church to encourage the 

participation, consultation, interaction, sharing together, etc., of both for the total development of the 
society, thus resulting in a favourable relationship of its people. 

Resources : People who participate in politics and are active members of the church make a good link in 

between. Also educationists and other resource people. 

National Councils of Churches [NCC) and PCC - Uniting body of churches which have a stronger voice 
(which includes voices of youth, women). 

Non-Governmental organisations who have an active approach on both sides and are aware of the 
situation in the society. 

Plan of action : 

There should be an interaction of church people and politicians or government hierarchy at a social 
basis - church ministers making the first approach. 

The Government and NCC need to consult each other on an issue that affects the whole nation, region. 







a 


global (apartheid). This needs the united stand of NCC. 

Political education. An MP who is a member of a church should be invited to share with the other 
church members rather than using media as a resource. 

The church and government should cooperate in the field of social services (education, health, etc.) 


Obstacles : 

People who cannot bring themselves to a down-to-earth level and want to retain their power, status, 
both in government and society services (including the church). 

Church members who get involved in politics and forget about Sunday and Christianity are somehow 
no longer fulfilling their daily role. 

The strong understanding of the church and state being two separate institutions, (politics is politics 
and church is church) which create the barrier between the two. 

The weak stand of NCC in responding any issue for the concern of the people. 


“RELIGION IS CONCERNED WITH THE INNER-BEING 
OF A PERSON WHILE THE GOVERNMENT IS CONCERNED 
WITH THE WELFARE OF ALL THE PEOPLE" 

____ J 



JPIC in session. 

ISSUE ON INTERNATIONAL HOTEL AND TOURISM 

We focussed in on two issues or goals. 

1 To find ways to heighten the awareness of all local people, as to how tourism affects their lives, and to find ways 

* so that they can influence, and participate in, the decision making. How they can influence. Tourism 

Policy - its development and direction. 

2. How to influence those outside; we at the local and grassroot level are more aware of the issues. 

We as a group found ourselves discussing a regional issue that could not be solved just by us but by and with the help 
of those discussing national issues. Time and again we (because of the group make up) discussed Western Samoa. 

So the first thing we discovered is that we need the help of those in Western Samoa and others to approach our task. 
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Resources : 


1. People, Who are They ? 

Firstly, it is you and I. All of you! We felt that each one needs to be involved with their National Council 
of Churches to strengthen it. 

We felt our aim and one of your aims should be to try and form a committee within the .NCA’s to educate via 
groups such as: 

Mother’s Union 
Ladies Committee 
Sunday School Groups 
Youth 

Teachers in Formal Education and to produce audio visual material for such groups. 

2. Individuals who can help in Western Samoa. We thought of our own governmental Minister Vailolo (Stower) 

Oka Fau’olo (Malua Theological College) 

Faga Matailavea - UNDP and AAW 

Fiora Saanga, who is concerned with tourism and its effects. 

Mr. Vensell Margraff who is our director of Tourism and our Minister of Religion. 


Goal 1: 

1. Obtain and read ‘Losing Control’ by James Winkler on Transnational Corporation in the Pacific Islands 
Context. 

2. ‘Pacific Tourism’ by Cynthia, Biddlecomb on Contrasts in values and Expectations. 

3. Ask your own National Council of Churches to prepare educational material to be fed into our resource groups. 
And also audio/visual items for these groups. 

4. Commit ourselves to becoming members of a committee within the NCA’s to work on these matters and to seek 
funds. 

5. To see that these matters are brought before our next NCC meeting. Here in Samoa it is in November, and that 
they look into the possibilities of alternative tourism which is already being considered here in Samoa. 

6. To find or produce other educational material covering such topics as: 

(a) Reality of the economics 

(b) Social influences on our culture, i.e. drugs, alcohol, begging and touting. 

(c) Environment: How it is effected. 

(d) Tourism Policy of our government. 

(e) Prostitution. 

Obstacles : 

1. Who pays ? We need to find sufficient funds. 

2. Lack of concern or outright resistance. 

Goal 2 

1. To influence or explain to those in power in our nation, the concern of the PCC members on such matters on 
tourism that they in turn will influence, educate and control multi-national tourist operations seeking to use our 
people and our natural resources for their gain. 

Suggested Resolution : 

1. That the Samoan Council of Churches sponsor a consultation soon to mediate with policy makers on tourism. 

2. That the PCC form a network of those interested in the issue of Multi-Nationals and Tourism and act as a source 
centre for material and information from such a body as the Ecumenical Coalition of third World Tourism in 
Bangkok, Thailand. 


REGIONAL GROUP: NUCLEARISM AND MILITARISATION IN THE PACIFIC REGION 


Signs / Aspects / Evidence of Nuclearism : 

French testing in Mururoa, Tahiti. 

Missile testing in Kwajalein, Marshall Islands. 

Radar systems in Saipan & Tinia (possible radiation effects). 

Nuclear bombs and missiles on warship and planes throughout the region. 

Struggle to preserve nuclear-free constitution in Belau. 

Possible nuclear waste dumping in Northern Marianas, Marshall Islands. 

Radioactive soil and water - plants and marine life affected, e.g. disappearance of arrowroot in 
Marshall Islands. 

Radiation - related illnesses of radiation victims - miscarriages, cancers, tumours, cignaterea. 
effects of British testing among Aborigines at Maralinga. 

Policemen from Kiribati and Tuvalu who were bomb victims of Christmas Island testing. 

Shift by nuclear powers from nuclear strategies on land to nuclear strategies on sea (Maritime 
strategies), making Pacific Ocean more important. 

Plans to deploy large numbers of nuclear-tippad cruise missiles in the Pacific despite the INF treaty. 
New reliance on British and French nuclear weapons as US cuts down in Europe. 

US encouragement of Japan to be more responsible for Pacific defense. 

Signs / aspects / evidence of militarisation : 

Hundreds of foreign bases in the Pacific, hundreds with more communications / surveillance bases 
being added every year. 

deployment of increasingly sophisticated warheads, 
increasing numbers of warship visits. 

pretext of “law and order” used to justify sending in “Ready Reactionary Forces” to Tahiti, 13,000 
gendarmes in New Caledonia to control the Kanak independence movement. 

Military planes used to patrol 200 miles exclusive economic zones. 

Recruitment of best students into military training. 

“hearts and minds” campaigns by military personnel to win over support for the military. 

Sales of arms (US arms sales to Tonga?) 

Transit of arms 

Low intensity conflict techniques 

Military units acting in a civilian capacity to provide development assistance. 

Joint ventures to build harbours and roads as military training exercises among countries (where there 
are no “armies” policemen are given training in putting down “internal disturbances”, 
naming of military zones - forbidden, “off-limits” 

alliances between military leaders in the region and militaristic regimes outside the region. 

Who is Benefitting ? 

USA 

Japan 

France 

Australia 

New Zealand (Aotearoa) 
elites within Pacific countries 

Pacific people whose jobs depend on servicing the military manufacturers. 

Israel? The signs of a new Israeli presence in the Pacific need to be monitored in each country; normally 
Israel and France work in hand with the USA. 

Anthoropologists, researchers, etc., who get their degrees documenting the realities of Pacific people. 

Who suffers ? 

The Pacific people 
local cultures 
environment 

the communities are divided amongst themselves 

those afflicted with the “perdiem” payments disease ( growing problem). 

social structures destroyed. 

the world economy: unbalanced because of huge arms spending. 

poor people in all countries: money spent on arms is not available for socially useful purposes. 


5. The forces at work to maintain the nuclear / military systems 
economic dependency through annual budget allocations, 
through “compact” payments over fifteen years 
through aid packets 

through no alternative plans offered as options. 

services provided by the military (road building, patrols, etc.) - civilians would regime budget money, 
the “brain drain” of qualified Pacific Islanders. 

need for outside experts to work in government policy and planning departments (how much do their 
values and bases influence decisions? 

Pacific elites who benefit 

France sending teachers to Tahiti, they remain and intermarry, and thereby alter the population ratios 
for Tahitians. 

higher wages paid to overseas experts create an inflated lifestyle which raises expectations of local 
people 

presence of transnational corporations whose economic interests must be protected by military 
planning. 

control of media by big power interests and allies. 

role of people like: Gaston Flosse, French Special Secretary of State for the Pacific designated to give 
out French aid to reduce criticism of French policies: 

: CINPAC (USA) Pacific commander based in Hawaii 

touring dignitaries like Vernon Walters 
arms bazaars to attract Pacific interest 
carefully repeated ‘messages’: 

You are small and powerless 
You need protection 
Russia is coming tomorrow 

We need to preserve the Western alliance at all costs 
We must protect the “free world” 

civilian used for military technology - French helicopters provided for “Research operations” are then 
in place for military uses; airport runways and facilities built for way beyond local needs, 
spreading of apocalyptic religion - good must fight evil, the end is near: spreads an individualistic and 
militaristic interpertation of Christianity. 

Close inter-locking of the systems of alliance. 

taking over the language of the peace-makers-for example, a Trident nuclear submarine launched with 
the name “Corpus Christi* ’ (Body of Christ), 
introduction of military training into high schools 

use of cultural events and sporting contacts to “win hearts and minds”... .for example, thirty Fiji women 
invited to the USA, hosted by Nancy Reagan, use of the golf course for political agendas (Hawaii hotel 
complex with golf course for Pacific leaders, where they find themselves “paired off’ with a specific 
partner, George Schultz briefs Bob Hawke not in parliamentary offices but on the golf course) 
social events when warships come to town-tours and cocktail parties on board ship. 

Use of prayer breakfasts / communion breakfasts to strengthen the Western alliance. 

lack of information, and sometimes deliberate mis-information 

surveillance and harrassment of known anti-nuclear activists 

outright shootings to intimidate the population (e.g. in New Caledonia). 


6. 


f 

v 


We see nuclearism and militarisation popping up all over the place in the region. 

In some ways, it seems like a snake in the grass, coming up from underneath and then grabbing hold (Why is 
Tonga buying arms from the USA?), in other ways, it seems like a bulldozer (13,000 gendanes to keep the 
Kanaks in place, the Internal Security Decree in Fiji). 

When we try to understand how all this is maintained, it seems that people are constantly being ‘seduced 
into not noticing what is really going on. We see one little thing here, one little thing there, but very rarely have 
the chance to add them all together, like the pieces in a jig-saw puzzle, to see the whole picture. Unless we make 
the time to do the analysis, we do not recognise the patterns which are emerging around us. 

—---- \ 

“NUCLEARISM AND MILITARISATION ARE NOT FOR THE PACIFIC 

REGION" j 


I 


0 
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TRANSNATIONAL CORPORATION 


Many of the Pacific Economic development and growth are overseas owned. The following concerns are 
expressed to create awareness in the Pacific. The multi-national companies in the region use the people and the 
islands of the Pacific, for their own gam, with little or no regard for the effects on the people and islands. 

Who benefits ? 

(a) International Hotel Groups and the Tourist Industry that is: 

in Fiji owned by American Companies 
Hawaii owned by Japanese 
Palau owned by Japanese 
Guam owned by American. 

(b) Banks : In most Pacific Islands, Banks are owned by Americans, Japanese, Australian and English. 
Who benefits? 

(c) Fishing Industry Companies owned by Americans, Russians and others. Who benefits ? 

(d) Lumber Industry : As in Asia owned by Korean and Australians. Who benefits ? 

(e) Mining magnates : - that is : (i) Minerals in New Caledonia is owned by French 

(ii) Phosphate in Nauru is owned by Australia. 

(iii) Copper, Kieta. PNG owned by Australia. 

Australian, Japanese and American Companies, whilst it is noted that limited benefits does go to the 
indigenous population, to a few, i.e. local directors of companies and recognized, that profits go to the 
parent companies often far away in Europe or American providing greater benefits to the economy and 
peoples of those countries. 

Who loses ? 


The 

that 


Islanders in the Pacific who are being exploited. 

is: (i) The inhabitants of Fiji through the International Hotel Groups, who leech out of the country 
their handsome profits and do not reinvest in the host country. 

(ii) By the subtle influences that destroy their culture i.e. commercialization of the culture, 
prostitution and alienation of the people from their own identity. 

(iii) The islander of the Pacific, when Banks manipulate currencies and decide to invest only in 
those ventures that show a profit whilst not considering the wishes of Governments and 
people and the projects that would enhance social justice in those countries. 

(iv) The islanders of the Pacific when: 

(a) Fishing conglomerates scour the Pacific ocean by indiscriminate fishing practices 
that deplete our fish stock and upset the ecological balances. 

(b) When they also exploit our ocean’s resources without attempting to invest in a local 
fishing industry. 

(v) The islanders of the Pacific when lumber companies buy up our timber leaving us with little 
wood for our own use and with a soil erosion problem that eats at our heritage. 


What are the forces that help to maintain the situation ? 

(a) The continual thirst of companies for PROFIT. 

(b) The self-interest of those in power within governments and Church or Chiefs or Matai at village level 
or those who lead the business community. 

How do these / groups maintain the situation ? 

(a) By banking in the educational systems and maintenance of the status-quo. 

(b) By not encouraging self-sufficiency and economic independence of our Islands. 

(c) Through the control of the media whether T.V. or newspaper. 

(d) By over abundance of AID to our Pacific Islands. 

(e) By instilling and maintaining fear within our peoples in some future conflict by the super powers. We 
will be used as stepping stones. 





FOCUSING ON PARTNERSHIP 

REFLECTION ON THE ECUMENICAL MOVEMENT 


The ecumenical movement is a Movement, not a structure or an institution. It is a movement led by the Spirit. WCC is 
one expression of the ecumenical movement, it is not the ‘end’ but the ‘means’. 

f 

Conciliarity expresses how we can live and witness to the unity of God. The churches are called to take counsel together. 
to move toward a fully committed fellowship. This would mean unity based on the full truth and solidarity through mutual 
help. 

If we look at the story of Paul’s conversion, we can see elements of the ecumenical journey. Paul was a zealous Jew, 
energetic and hard working. His experiences included : 

1. bright light (significant experience) flashes during his journey of life. 

2. a period of seeking - who are you. Lord ? 

3. a call to action - Lord, what shall I do ? Conversion implies commitment to action, ecumenism requires 
Mission to the World. 

God has his / her mysterious plan when the whole of creation will come to unity. Ecumenism means speaking the truth 
in love. Out of painful differences we grow into Christ’s maturity. 

Question : 

1. Where am I in my ecumenical journey ? 

2. What sort of ecumenical / unity is relevant for the region ? 

3. How could we enable that to happen ? 

Action : 

1. Riti to work through SICA initiating a Regional Consultation to deal with the relationship between Church and 
State inviting pastors and lay leaders of the church involved in politics, religious leaders and traditional 
leaders. The consultation is to ensure participation of youth and women as well. 

<1 

2. SICA will ask the International participants to help support the Consultation financially. 

3. Fiji participants to take this up with their National Council of Churches. 


Enabling you to Reflect Theologically 



54 













WHERE AM I ON MY ECUMENICAL JOURNEY ? 


PERPLEXITY 

\ denial 

1 trivialization 

^Discomfort 

may be willing to explore on intellectual level 

CONTACT i 

denial protectionism 

Vulnerability 

engaged intellectually and emotionally 

SEE - SAW I 

play both sides 

“The Convert” 

Decision to acknowledge the issue 

OWNERSHIP 

take public stance YES there is a problem here ... 

“make nice” or “challenge the structure" 

^Challenge 's/ 

the structures 

ANGER 

self-destructive if blended or turned inward 

Creative 

. Alienation \ 

ambivalence in relationship to institution e.e. church 

RESOLUTION 

/ healing of anger through acceptance new vision, new sense of hope, 

/ commitment 


Christine GAYLOR & Anelle FITZPATRICK, 
“Stage of Consciousness Raising" 

Human Development Vol 8, Fall 1987 pp 6 - 11 











PLANNING FOR CHANGE 

DISCUSSION POINTS - DAY 1 


Expectation and Process 

We do not want more words and resolutions; we want action ! 

Clarification of the word “vision” : whose vision? the churches, the grassroots, our own? 

It is hard to have clear vision because there are so many different gospels being preached. 

We need to know why previous resolutions and reports have not been carried out, so that we can have a clearer idea of 
how to get from vision into action. 

We are here to make links, to build up support and solidarity. How will our solidarity work out in practice? How can we 
make solidarity a reality? 

We need to tell the outside world about the Pacific, and to tell our own people about each other’s struggles. 

Reflections on Bishop Finau’s address 

Always people in history have tried to find Christ/identify Christ in their own culture - this is an ongoing search, so that 
Christ is deeply rooted. Is the Jewish Christ okay in the Pacific? Is there a “Pacific “ Christ? 

How can we pool our resources of capable people to provide/share both theology and concrete actions? 

How can we get South Pacific Forum Heads to look at people as the focus of development? 

Every religion tries to find visible leaders, model leaders. Church leaders need to look at themselves in terms of models 
of leadership. The church is PEOPLE; leaders belong to the people. How can church leaders be encouraged to sacrifice 
comforts in the service of people? 

We need ongoing education for church leaders in social justice issues. Are we “fired up” for justice because we actually 
know the pain of those who are impoverished? 

How can class distinctions in Polynesian society be renewed in the direction of just sharing? 

Responses to Bible Study - Dialogue in the Garden 
What is our responsibility ... ? 

God’s creation is not finished. My mission is to continue co-creating, it is a struggle to create and re-create, to live and 
re-live. 

We need to recognise our own faults before going into God’s mission. 

To be with those who think I am wrong is a challenge. 

Any loss of identity can be restored. 

The mission is God’s - to reconcile, restore the world to its perfection. We take part in God’s mission. 


Sharing our individual stories in small groups 

When we share today, we see with the eyes of the past. We do this to know who I am and to be proud of myself. 

Points which emerged from the small group presentations about our stories : 

(a) importance of our Christian heritage 

(b) churches in the Pacific are losing out on the contribution of women 

(c) in the Pacific, we have a lifestyle of sharing/communalism 

(d) influence of parents 

(e) many of our stories include hardships and suffering - in the Philippines, Aboriginal Australia, etc. 

(f) the colonised can become as oppressive as the colonisers 

(g) there is a discrepancy between custom/traditional law and western legal concepts 


a 


o 


e 


(h) the experience of the outsider coming to take all our things away and then bringing back new things 

(i) out of loneliness, rejection, emptiness can come the grace to do something marvelous; we can use our 
‘smallness’ and show that we can do something formidable 

(j) sharing our stories is like unwrapping a package - we need to be prepared to go beyond the decorations which 
distinguish us (church denominations, country backgrounds) to find the core inside which we hold in common. 

Stories of Hope 


Marshall Islands: two years ago no one in the government would have anything to do with the word ‘nuclear’; now the 
government is open to the word and its implications. The government is willing to work with the WQC on a 
comprehensive preventative health care programme. 


Toxic wastes: Despite efforts being made from the outside, four Pacific Island nations have said NO to dumping of toxic 
wastes - they are Western Samoa, American Samoa, Papua New Guinea and Tonga. 


“We need to know why previous resolutions and reports 
have not been carried out, so that we can have a clearer idea 
of how to get from vision into action” 




J 


CHRISTIAN EDUCATION 


Issue 

The Christian Education Ministry of the church at the moment is facing crisis in the region in terms of content, preparation 
of materials and teachers. The invasion of sects and para churches in the region gains success partly because of the 
‘Sunday School’ knowledge of the faith that congregations have. Social issues and corruption that are present also reflect 
the ethical educational orientation that congregations received. The separation of personal salvation and engagement in 
the justice and peace issue also reveal the one-sided unbalanced learning of the Christian faith. 

Goal 

To enable the churches in each island to prepare ecumenical Christian education curriculum and material where the 
regional issues of Justice and Peace are also included. The educational curriculum to be for all age groups, children and 
adults. 

Resources 

Materials from this consultation and previous PCC assembly and consultation. 

Christian Education departments of member churches. 

Youth, women and men fellowship in church and community. 

National Council of Churches. 

PCC. 

WCC. 

Other ecumenical partners. 

Obstacles 


Denominationalism. 

t - Inactive National Council of Churches. 

Plan of Action and Recommendations 

1. A. Galuefa will take this up right away with his own church and the NCC in Samoa. 

B. Puafitu and Lorine will take it up with their own churches. 

C. That each of us when returning home begin to discuss the issues first with our own churches then with 
the National Council of Churches, now until the end of the year. 

D. That the NCC secretary share with PCC in January the results of the discussions. 

2. Recommendation to PCC that the two desks of Mission and Unity and Justice and Development be responsible 
for enabling the ecumenical educational programme be achieved by beginning 1989. 
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3. 


That PCC recruit a person for two years to research into the effects of sects and para churches in the region 
beginning 1989 so that findings can also influence the preparation of curriculum. 

4. That the intentional ecumenical learning approach be used as much as possible throughout the preparation of 
the curriculum. 


SOLIDARITY ACTIONS / RESOLUTIONS 


29/09/88 


1 . 

2 . 


3. 

4. 

5. 

6 . 


7. 


It is proposed that persons' names be identified to be contact people in their country and be that ones to be referred 
to as far as building a regional solidarity action network. 

(a) It is proposed that the Australian Aboriginal Christian Congress become a member of the Pacific 
Conference of Churches. 

(b) That the Pacific Islands stand in solidarity with the Aboriginal people in their struggle on the issue of 
Land Rights. 

(c) That delegates to the WCC Assembly 1991, march in solidarity with the Aborigines to Parliament 
House expressing support for the unjust treatment of their people. 

It is proposed that a solidarity Action Network be established throughout the region and extended outside the 
region. 

That a JPIC Working Group be set up to assist the Justice, Peace and Development desk on a regional level. 

It is proposed that a consultation of church leaders, politicians, lay leaders and traditional chiefs be organised 
for further dialogue. 

(a) It is proposed that our concern for unity and ecumenism be a significant item on the agenda of 
conferences, assemblies, synods and councils of local churches, NCC and PCC. 

(b) It is suggested that, first and foremost, full commitment for action on JPIC must be exhibited by 
participants of the Consultation. 

(c) That resolutions be referred to the PCC Executive in Tahiti in November 1988. 

(a) It is proposed that a letter in the form of a statement expressing our concern for the situation in the 
case of the Tongans and Samoans in Auckland be written and sent to the Leaders of the Churches and 
the leaders of the government of the two countries. 

(b) That the situation in Auckland be closely monitored by PCC through the Youth desk and if possible 
a delegation of four young people be sent to Auckland to research into the situation so as to see how 
best the situation could be handled. The following were suggested: 

- Mr. John Powell - a young woman from Samoa 

- Rev. Simote Vea - a person from the Maori Council of Churches. 



Dr. Erlinda Senturias talks about 
Philippines with her are Mrs. Lorine 
Tevi WCC and Mr. Leonardo Appies 
of South Africa. 
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UNITY AND ECUMENISM 


Goals : “UNITY AND ECUMENISM” 

(A) The concern for Unity and Ecumenism must be on the agenda at the level of 

Local churches 

NCC 

Regional 

(B) It should be a “Beyond the Reef’ Thrust. 

Issues : It has been with us for a long time but it seems that it is stagnant, “on the reef’. 

Obstacles : 

(A) Confessionalism or denominationalism. 

(B) Churches themselves and their bonding ties to the “mother churches” overseas e.g. Roman 
Catholic, Anglican, Methodist. 

(C) Culture. 

(D) Church structures. 

(E) Language. 

(F) The conservative leadership of the churches. 

(G) Foreign aid - transnational corporations. 

(H) Fear of change. 

(I) Insecurity. 

(J) Church practices. 

Resources : 

Christian education departments of local churches. 

Theological Colleges, PTC, Davuilevu, Pacific Regional Seminary, Siatoutai, Rarongo etc. 



- 

Churches 

- 

Peace Movements (Nuclear Free Pacific) 


- 

PCC 

- 

Red Cross 

0 


NCC 

- 

Boys Brigade 



wcc 

- 

Girls Brigade 


- 

YMCA 

- 

Scouts 

0 

- 

YWCA 

- 

Girl Guides. 


Plan of Action : 

All of us are here to act. It is a mission to ourselves first. It is a call to come out of ourselves or our reefs to embrace our 
neighbours. 

We have a mission to our churches. They are to be of this concern so that they take up the call and put it through to the 
National Council of Churches. The NCC has a part to play in informing PCC of the call. 

PCC: This is a vital concern and PCC must have this call on her policies as a priority. PCC must see to it that this is 
an ongoing process, and encourage, engage and involve all churches and other ecumenical bodies in her policies 
concerning this goal. She is to facilitate, finance and lead any workshops, local programmes or seminars that are geared 
to this need. 

Theological education in the present theological colleges and incidentally the influencing of the binding and holding 
teachings of the churches. It is a process whereby the present practices are modified. 

Engagement of intellectuals from local churches and overseas expertise. 

Our problem : Are we to include the non-Christians such as Hindus, Muslims, Mormons and other small sects? 

Point: It is easy for people to congregate culturally but when we speak about religious matters, reefs will be elongated 
and there will be no more openings for entrance. Shall we include our blood-brothers and sisters under the hat of 
‘Mormonism’ into our circle? 

Our answer is Yes. 

How about their beliefs? 

We need to examine them but we must accept them because they are people. This is so that dialogue begins and it is hoped 
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that it will instil transformation. 


So, get out of your reefs and share with my thick lips your loving kisses, and I on my part will go to my grave with the 
image of your kind divine face. 

Recommendations: 

That participants of theMalua Consultation make a serious commitment to bring these issues alive in their own respective 
churches. 

That we ask the PCC Executive to reinstate a programme to take up these concerns within the structure of PCC. To initiate, 
strengthen, reactivate and promote Unity and Ecumenism in the life of the churches by dialogue, ecumenical sharing, 
workshops, education training, both on national and regional levels. 
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COVENANTING 

PERSONAL COMMITMENTS 


At the end of the Consultation before the closing act of worship time was given to all participants to express their 
commitments to the struggle for peace, justice and integrity of creation. 

Here we include examples of those commitments. 


Anne Gray 

aboriginal land struggle. 

(Australia) 


Lynette Enz 
(Tahiti) 

as contact person for the Discipleship of Christ in the USA. 

Puafitu Fa’alo 
(Tuvalu) 

to the process of Christian ecumenical learning in the churches. 

Asinate Samate and 

Katea Lutui 
(Tonga) 

offered themselves as contact persons for Tonga. 

Piki Takiari 
(New Zealand) 

commitment to strengthen ties between Polynesian cultures. 

Finau Mailei 
(Western Samoa) 

theological education and ordination of women in Western Samoa. 

Wendy Flannery 

O (Fiji) 

Vailolo Filipo MP 
(Western Samoa) 

Mataiasi Uluivuda 

(Fiji) 

to improve contact with several peoples in the Northern Pacific. 

to talk more in Parliament on Pacific issues and to press heads of government for 
appropriate action. 

to contribute and cooperate with youth bodies in the Pacific and those involved 
in concern for youth problems and their struggle. 

Boldwin Lonsdale 
(Vanuatu) 

leadership training for brothers and sisters in Kanaky; a commitment to women’s 
status in Vanuatu; to inform the next General Assembly of Diocese of Vanuatu about 
the findings of the JPIC Consultation. 

Philemon Riti 
(Solomons) 

renewal of commitment for better communication of the findings of the JPIC 

Consultation to SICA member churches. 

Nu’u 

(Western Samoa) 

service of God at home, church and the whole Pacific. Reading of material 
relevant to the struggle, to work on church structures which generate youth suicides 
and for equality and partnership with women in the church in Western Samoa. 

0 

L. Milo 

(Western Samoa) 

# 

Vaiao Etuate 
(Western Samoa) 

writing in newsletters on issues of women, theology and the church. 

to conscientise about injustices inherent in Samoan church structures. 

Stuart Reid 
(Australia) 

work on a recommendation to NFIP through editing of newsletter 

for alternative security policy for Australia with implication for the Pacific. 

David Iou 
(Vanuatu) 

Presbyterian Church of Vanuatu to assist in action and prayers for 
political independence of Kanaky. 

Sandy Ross 

renewal of commitment to aboriginal struggle to contribute to Pacific Action 
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(Australia) 


Groups'in Melbourne. 


Ellison Suri 
(PTC, FIJI) 


to incorporate JPIC concerns into worship teaching at PTC and to pray for those 
engaged in the struggle for justice. 


Masalosalo Sopoaga 
(American Samoa) 


to provide supplies for disaster relief anywhere in the Pacific and to host any 
visitors in Pago Pago. 


Lesila Raitiqa 
(Fiji)' 


commitment to status of women in the Pacific and to stand for equality 
and better relations in Fiji. 


Otele Perelini - that women will participate equally with men at Malua Theological College. 

(Western Samoa) 


Ellen Whelan 
(Australia) 


to Anne Gray and her aboriginal people and the exercise of stewardship of power 
in relation to Nuclear Free and Independent Pacific concerns. 



Part of the delegates on the personal commitment discussions They are from left to right Mrs. Piki Takiari, Mr. Sandy Ross, 
Rev. Charles Harris, Mrs. Ellen Whelan, Mr. Djuwalpi Marika, Dr. Charles Kerr and Ms. Anne Gray. 
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JUSTICE AND PEACE IN THE WOMB OF THE PACIFIC 
By Rev. Ilaitia S. Tuwere, Principal, Pacific Theological College, Yeiuto, SUVA. 

Let me start with a story. This morning, Tuesday September 13, when we were having breakfast, my daughter, Lois who 
is nine was wakened by the crying of our cat outside. This crying was rather unusual and it must have concerned Lois 
who was still in bed then. She came out and looked around. I carelessly said from the kitchen that the cat (pusi) was crying 
because it was due to have kittens. Lois straight away went about preparing for a decent place while pusi kept on crying. 
She finally ended up by safely placing pusi inside her clothing cupboard. She locked the door of her own room and she 
was alone with pusi during those creative moments while pusi was giving birth. She did not even allow me inside despite 
my repeated knocks. We did not know what was happening until about twenty to twenty-five minutes later when we 
discovered why Lois locked herself inside her room. The closet was securely fastened and pusi was inside. Obviously 
my daughter did not like us to know of the incident especially my eldest son who has little liking for pusi. As if in pain, 
Lois was crying, telling us not to disturb the creative event. When my son with curiosity forcefully made his way into 
the room, Lois in her own maternal agony cried out, “I don’t want anyone inside. Pusi is still giving birth.” I had to order 
my son to come outside, Pusi was safe inside the closet and outside was a letter written for Loata to see: 

Dear Loata, 

I have gone to school. Pusi is in the cupboard. 

She has babies but if she hasn’t got any babies 
do not open the cupboard please, but you can open it 
if you hear the babies cry. 

From, 

Lois or Ciri. 

If pusi tries to go out, let it be. 

The after-thought, “if pusi tries to go out, let it be” is quite arresting. It helped me to put down something in writing for 
the JPIC Conference in Malua next week. Let it be, yes, let it be. Let it grow. Let it move. Let it be bom. Give it freedom 
and blessing. In his long poem on the, The Universal Love: let it be . Bernard Narokobi of Papua New Guinea has this 
to say and I quote the following verses: 

Let it be that what is treasured is life 
That what matters now is each person 
And that alone or with others 
We shall work for its noblest calling. 

Let it be that each moment of the day 
From the depths of remorse 
To the green valleys of happiness 
Be offered as life’s precious gift 
That each day shall be 
A life’s gift of wondrous beauty. 

Let it be that each person is special 

That man shall laugh and cry 

And let that greet you through your doors 

And the windows that are open 

Hearing each person’s call 

As a tune to follow to the mountain top 

And breathe its fresh air of hope. 

Let it be that 

For our native land 

The river shall have a right to flow 

The tree shall be free to grow 

And the grass shall long to be green 

Just as men shall long to be green 

Life and people far above 

Laws, religions and decrees. 1 



The subject to be addressed, “Justice, Peace and the Integrity of Creation” is a huge one. Who could do justice in so short 
a time? It is important that we look at the relation between Justice and Peace on the one hand and the Integrity of Creation 
on the other in proper perspective. The former have long been discussed and used in the history of the ecumenical 
movement. Concern for the Integrity of Creation came out very forcefully during the Sixth Assembly in V ancouver, 1983. 

I hold the view that Justice and Peace are dynamics that by their very nature are to protect the Integrity of Creation; 
creation in its entirety including men, plants and creatures. And creation and its integrity ultimately means community, 
the community of love where God reigns as its Supreme Lord. 

Justice and Peace become abstract terms when removed from creation and the battle for its fulfilment and completeness. 
They can be over-used and suffer the problem of inflation. And like all inflation, it may lead on to devaluation. It is for 
this reason that I have chosen to treat the subject under the title: “Justice and Peace in the Womb of the Pacific”. The 
symbol of the Pacific as a ‘womb’ is not new. In a good number of Pacific languages, the word womb is also used for 
‘ land’. The best examples are - Fanua (S amoa), Fonua (Tonga), Fenau (Maohi Nui or Tahiti). Parallel words in other parts 
are Vanua (Fiji), and lau fanua (Tuvalu). They share one commonality andrefer to mountains, rivers, valleys, plants, trees 
and practically everything on the face of the earth including soil or the earth itself. But they also point beyond these 
material things to refer to people, identity, customs, traditions, ancestors, beliefs and values. Fanua or womb covers all 
these things. The land and the sea are indivisible; they form one reality. Sharing his view on this in a conference held here 
in Suva, Dr. Toa Finau (Tonga, PTC) had this to say: 

Our ancestors assumed that the sea was an intergral part of their land. They were indivisible. They were one. 

Their sense of the nature-given right to ownership of the land was the same with the sea. They had a sense of 

belongingness to both . They believed that the sea was the mother of the land.2 

The fact that the land and sea are related to the mother’s womb explains why Pacific people have such strong and deep 
attachment to both. God has entrusted new human life nowhere but in the depths of a woman’s womb. 

In the light of what has been said so far, it seems to me that the term ‘ecumenism’ needs to be defined anew at this point 
of time. The word comes from ‘oikeo’ - to inhabit, dwell, reside. Oikoumene has always been referred to people, so it 
means human dwelling, human society, human structures as they spread over the earth. In the Pacific, ecumenism should 
intentionally and visibly include all other things in our social locations; social locations that shape our consciousness. 
Our inhabited earth is the world of small islands and sea, not big continents. Our relation to the sea, land, rivers and 
mountains shape our communities and village life. The NT negative view of the sea in Revelation, “and the sea was no 
more” (21) is not only a theological vision of St. John but also an ideological statement. Ecumenism must be about real 
history and not only the history of salvation. It must be concerned with fish, reef, corals, lagoons, sea-bed, and take interest 
in the legends and myths related to the sea and the land. This renewed concern for the integrity of creation has vast 
ecclesiological implications. The call is made to the Churches in the Pacific for renewal and change that they widen their 
scope of commitment and service. There is a real need for Churches to actively participate with others in keeping the 
region free from all kinds of attempts to pollute and destroy our ocean, for the Pacific is our mother in whose womb we 
find our home; our koro, kolo or alalafaga . The world is not only a gift for us; it is also an obligation. We are to co-operate 
with God for we are called to be ‘God’s fellow workers’ (ICor. 3:9). The very salvation of man implies reconciliation 
and transfiguration of the entire natural environment around. It means liberation from the bondage to decay, an ascension 
into the glorious liberty of the children of God (Roman 8:21). 

In Christ we find the purpose of the word and the integrity of makind. In St. Paul’s epistle particularly Colossians and 
Ephesians, the image of Christ the head of the Church and the Church as the body of Christ is transferred to the redemption 
of the world. Christ will become the head of the universe and the universe will become his body. The union of the two 
is the work of God. Christ intercedes for it before the Father in his very own person. He becomes the true embodiment 
of the one single, unique human being, the cosmic Adam and in whom the whole universe is summed up and united. The 
relationship between Christ and the Church is also compared with the relationship between man and wife (Eph.5). If in 
his redeeming work Christ becomes the head of the universe then the Church in a sacramental sense already is the mother 
df the universe here and now. And Mary the virgin Mother of God becomes its symbol. The Church today should recapture 
this NT Christology and allow herself to be immersed in it. The world now is a different world. The symbol of 
‘motherhood’ is replaced by the new symbol of ‘ sexual partner’. The environment is exploited, raped, robbed and abused. 
Present indications show that humanity is in deep trouble. The Pacific the wholesome and harmonious community of man 
and nature remains undisturbed in many parts of the region. What do we do as Churches? Is God concerned with the real 
world around us? What sort of god is he who does everything for the salvation of man but clearly has nothing at all to 
do with man in his life situation; his vanua ? Is he creator or not? If he is as we do confess him to be in the very first statement 
of the Creed, what difference should this make in our life in the Pacific now? 


Both the Gospel and our Pacific cultures show that the vanua is ‘home’ and is our mother. That the ‘womb of the Pacific 
is a symbol that points to community; the community of love. Never has there been a time like the present period when 













we have been drawn so closely together in the region. A time in our history when we in a very real sense become one 
vanua both historically and ideologically. A time when so much attention by the super-powers is turned on us. What 
happens in one island can no longer be ignored by others. Events that happen in Kanaky or Maohi Nui or Fiji affect us 
all, for we belong to the same body, the same womb. Denial of justice and peace in one area is the denial of the same in 
other areas. But there is a new sense of community that is growing, a quest for regional identity. The Pacific people are 
not only entitled to but obliged to be actively involved to the fullest possible extent in shaping their own future. I am not 
as yet able to properly and clearly articulate the nature of this growing consciousness but different forces have rallied 
together to make this possible. This new consciousness is in itself healthy and good especially when judged in the light 
of our past as well as present colonial history. It of course places enormous responsibilities on Churches that work together 
in the PCC at all levels, regional, national and local. Enormous because this new consciousness can be harnessed or used 
for responsible stewardship over creation and for assisting the Church in mission; it could also become a divisive and 
even destructive force in the region. We cannot afford to have that at this point of time. 

The Church through the redemptive work of Christ has been called to become the mother of this Pacific Fenua whose 
head is Christ. Of course it cannot be just any mother. It has to become a Pacific mother who knows the ways of life of 
the islands, willing to understand their people, their cries, joys, dreams and hopes. As the body of Christ, she internalises 
the womb of the Pacific which is constantly 

“.groaning in travail together until now... as we wait for adoption as sons (and daughters), the redemption 

of our bodies” 

(Romans 8: 22ff) 

Some observers say that events in the Pacific both now and in the future, particularly how the world responds to these 
events will in a real way decide the shape of things to come in the twenty first century. Growing militarism in the region 
is definitely one that requires serious attention. Plans to use the sea as dumping ground for nuclear waste is another. These 
are not new issues to the Pacific Conference of Churches. How seriously are we taking them now? The great mass of water 
that we have is both a divine gift and responsibility. It raises the twin concern for our own survival as people of small 
islands and concern for the wholeness of creation. We may not have the gift to properly define and articulate what justice 
and peace mean for the present world but we have the great gift of the sea and our precious islands to look after. In the 
midst of present and coming turmoil and apparent vulnerability of the Pacific islands’ the Church should continue to 
joyfully sing its maternal song through Mary’s Song, the Magnificat. 

My heart praises the Lord, my soul is glad because of God my Saviour, for he has remembered me, his lowly 
servant. From now on all people will call me happy because of the great things the Mighty god had done for me. 
His name is holy, from one generation to another he shows mercy to those who honour him. He has stretched 
out his mighty arm and scattered the proud with all their plans. He has brought down mighty kings from their 
thrones and lifted up the lowly. He has filled the hungry with good things, and sent the rich away with empty 
hands. He has kept the promise he made to our ancestors and has come to the help of his servant, Israel. He has 
remembered to show mercy to Abraham and to all his descendants for ever” 

(Luke 1:46- 55). 

Justice and Peace presuppose community, and the right relationship within it. The song of Mary is clearly biased toward 
the lowly, poor and marginalised. The Lord fills the hungry with good things and he sends the rich away with empty hand. 
He scatters the proud with all their plans. Who are the poor and powerless in the Pacific today? Who are the mighty, 
economically, politically and ecclesiastically? How can we as Pacific Churches live with this song of Mary 
programmatically? Can we say that our own Church is one of these mighty kings? In a very real way, Mary’s song turns 
our values upside down and invites us to long for a new Oceania where the old is not thrown out but opened up for new 
possibilities. The coming into being of the new Ocenia cannot be achieved by man. All of this is God’s work, not ours. 
We can only receive them as a gift from God according to his reign. But what he gives us as a gift is also our responsibility. 
We battle therefore for a new Pacific where peace may reign. According to Dr. Philip Potter, peace or shalom refers to: 

“entirety, totality, wholeness. It is the undisturbed freedom of life and movement, the unchecked growth 
and expansion of the self-shalom prevails in those who are united in acting together for the common good; 
it represents the Hebrew conception of history as harmonious community. Far more than the absence of conflict 
and war, it indicates the state in which all human beings and all things are able to be and fulfil themselves 
unchecked and undisturbed. 3 

Butpeace can only be true peace when itis the fruitof justice, (Isaiah 32:15-17).Tobejustis to allow God’srighteousness 
to govern our lives. Again Philip Potter says that: 

“Righteousness, tsedeq . come from a Semitic root which means to be straight, firm, steel-like, as opposed to 








evil, rasha, loose or slack, to ignore or forget. To be just is to be straight, right, attentive, acting according to 
one’s inner being, having integrity of character” 4 

It becomes imperative therefore on the part of the Churches to translate what the Fanua as affirmed by the Gospel is saying 
with regard to the integrity and wholeness of creation, to effective programmes at all levels. Growing together towards 
that community of love through justice and peace should be allowed to infiltrate all programmes of PCC and member 
Churches. The option of whether or not we should do this is no longer open to us now. God forbids. It must be allowed 
not only to become a programme but a movement within the Church, filtering into what we normally do with young 
people, women’s meetings, and fellowship, Bible studies, seminars and worshops. 

4 * 

In Isaiah 11:1-9, the prophet in his vision sees the harmonious community of man and nature. Its coming into being is 
the work of the righteous ruler himself and is offered as both a gift and an obligation to the Church: 

“wolves and sheep will live together in peace, leopards will lie down with young goats, calves and lion cubs 
will feed together and little children will take care of them, even a baby will not be harmed if it plays near a 
poisonous snake. 

So we say, let it be! 

NOTES 

1. NAROKOBI Bernard Life and Leadership in Melanesia IPS USP Suva and UPNG, 1983. 

2. FINAU Samuela Toa “Gospel and Culture Dialogue Towards a Pacific Theology” in The Cross 

and the Tanoa ed J. Russell Chandran, SPATS Suva, 1988. 

3. POTTER Philip Life in All its Fullness WCC Geneva. 1981, p.88. 

4. ibid. 
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PACIFIC ISSUES 

By Rev. Albert Burua {Moderator United Church of PNG & the Solomons} 


Introduction 

The discussion of Pacific issues closely highlights our struggle for peace, justice and the integrity of mankind and creation 
It is of paramount importance. They are imperative within our twentieth century. It is being stated over and over again 
that without justice there is no peace. Peace is a result of justice. Justice is a result of righteousness. 

Background 

Historians, anthropologists and explorers had always referred to the islands in the South Pacific Ocean as paradise. They 
were known as peaceful. That is no longer true. It is now recorded as history that peace in the Pacific was distorted by 
an unwelcome war. Our seas, land and air were disturbed by uninvited guests. These wholesome gifts to the islanders 
were used and polluted by a war that originated from greed. 1942-1945 clearly marked the changing tide of paradise to 
chaos. Our islands will never be the same. For good or, worse the second world war marked the beginning of emerging 
states in the South Pacific. 

There are two forces that contributed to the changing tide in the Pacific. These two forces have revolutionized our islands 
of Paradise. They are colonialism and technological explosion. The two forces mentioned have contributed to changes 
in pattern of life-style throughout the Pacific. Our developments are monopolized and determined by these two forces. 
It is understood that these two forces originated in the West as a result of political decisions based on Western economic 
interest. It is through their monopoly that they have brought us together under their controls. Our colonizers did not set 
for us alternatives from which we would have greater freedom to choose. Developments introduced were such that they 
enveloped our people and hooked our nations to the West. Hence our islands once scattered, have been brought together 
to one world, technically a small one, economically a managed one; politically dominated by a centre still in the West. 
We are controlled by industrial elites who do not know how to share resources, work and bread with the numerous have- 
nots. 

Through colonial and technological revolutions four other forces have emerged. Such forces are threats to human dignity, 
justice and peace as well as threats to the integrity of creation. These four forces are continual colonization, transnational 
corporation, nuclear and militarisation. 

Colonialism and struggle for Self Determination and Independence 

Western nations had made greater impact in the lives of people in the South Pacific. When they came to our islands they 
brought with them their religion, ideologies and technology. Our mentality, style of life and religion were influenced to 
the extent that what we are is an image of our colonizers. We were recipients of their divided democracy and divided 
religion. We carry with us marks of what they left. In Government we are divided, in religion even Christianity we are 
also divided. Our development was guided to aid their own interest and to benefit their economic greed. 

Westerners developed in us a superior, inferior complex which deprived in us our dignity and integrity. Westerners took 
advantage of the situation and therefore utilized systems by which we were suppressed, deprived and felt incapable in 
our developing nations. We allowed the Westerners to be the bosses and the masters. They even determined for us our 
future and destiny, such that depend on them. Hence, they developed in us a dependent mentality, a cargo cult mentality. 
We are now confronted by two aspects of colonialism. They are colonialism whereby the foreigners continue their 
monopoly and neo-colonialism whereby our own people have become the bosses and masters. 

Non-independent States of the Pacific are presently struggling to be given their rights for self-determination. However 
strategically they have been developed to be displaced in their own indigenous land. Strategically the country has 
developed in favour of the colonizers. The indigenous become the minority, therefore democracy is there to support the 
foreigners who are the majority. A clear example is in New Caledonia where the Kanak, the indigenous people are 
struggling for independence. Another example is Fiji where Taukei Movement has caused an up-surge of ill feelings 
among people of different races. A third example is in Irian Jaya, Indonesia where through the transmigrant programme 
of the Government and other internal issues, many people have crossed the border to Papua New Guinea. 

There are only two colonizers that still want their presence in the Pacific. They are France and the United States. Their 
presence among us is not for the benefit of the islanders. They are there to exert their own power and interest. They are 
deteriorating our lives for the existence of their super power in the world. Their colonial presence is destructive to the 


67 


integrity of human existence and the integrity of creation. 


Neo-colonialism has developed since independence was granted to many of our small islands. Most of the South Pacific 
Islanders, Melanesian, Micronesian and Polynesian are communal in way of life. The basic principles of communal 
society are living together, owning together and sharing together. This way of life has been challenged by individualism 
and competitivism which has emerged from capitalism. Our own people through Western influences in education, 
politics and economics have been pushed against their own wills to develop societal classes. In our modern state there 
are two groups within which there are four classes. These two groups are those who have and the have-nots. Within we 
find the educated and the rich elites in one group while in the other we have the failures and the poor. 


Haves 
Have nots 



Such groupings have developed tensions in many South Pacific nations, especially in areas where the rich are becoming 
richer at the expense of the nation’s wealth and the people’s ignorance. We are experiencing injustices done by those who 
are educated, those who are rich and those who are in political power. They are the minority and in another ten years they 
will control the wealth of the nations while the majority will fall on their knees and beg for bread. 


Transnational Corporations 

Our lands, sea and air are so bountiful with all sorts of resources. Minerals both on land and the sea bed, fish and all sorts 
of sea-food, birds and wildlife, forest and agriculture are sources of survival for the inhabitants on the islands scattered 
throughout the world’s largest ocean. It is because of our unspoilt resources that super-powers are so anxious to rape our 
islands for the wealth on our land and sea. They have the technology and the financial power by which they can extract 
valuable resources from both land and sea. 


Transnational corporations are killers that make us incapable and helpless in our land of plenty. The aid they give for 
development is not meant to stay and develop, rather it goes through a pipeline. Hence at the end of the pipe they are there 
to collect what they give. They cannot give for the sake of giving. They only give when a return is foreseen. The 
transnational corporations on our islands are here to take what is ours and make it theirs. It is not at all the good Samaritan 
but the thief who says “What is yours is mine”. They often come in disguise. When they leave, it is only poisonous rubbish 
and pollution that they leave with us, such that are threats to human survival and the integrity of creation. 

The Pacific has become a battleground for multi-national corporations. It is a hideout for pirates who always want to get 
the best only for self. 

Nuclear 

The South Pacific cry during the 1983 World Council of Churches General Assembly was “if it is safe test, it in France, 
store it in United States, dump it in Tokyo”. Because of the vastness of the ocean there is no accurate system available 
by which we can effectively monitor nuclear testing and dumping in the South Pacific. W e are aware that France continues 
its testing of nuclear bombs at Mururoa Atoll. France also continues to reinforce its strategic military presence in New 
Caledonia where its nuclear submarines’ base is found. The other nuclear power in the South Pacific is the United States. 
The United States have been using the people of Majuro Atoll as guinea pigs. The islands surrounding the area are 
suffering from long term exposure to radiation. 

Whatever the United States and France are doing has no benefit to people’s development in the Pacific. Instead of giving 
us bread to survive, they are giving us poison to die. Instead of giving us rights to exist as human beings they are treating 
us as guinea pigs, people without dignity and integrity. Instead of helping to preserve the environment, they deteriorate 
it before asking us to live there. United States and France because of their desire for freedom in their testing, storing and 
movement of nuclear ships or submarines, are never prepared to abide by the constitutional rights of Pacific nations. Out 
of their arrogance they have no regard for the popular will of our people. They would not even listen to petitions given 
during anti-nuclear demonstrations and protests. I am, therefore, saying that United States and France have no sympathy 
for the national integrity of the independent states of the Pacific. The call for those people to go home is no longer shared 
just by the peace-niks in the Churches and peace movement but by many who long ago would have been so addicted to 
the worship of everything U.S. or French that they would not think or act otherwise. Our people are fed up with what these 
two nations are doing. With the whole of creation we groan inwardly with pain, waiting for the time when a new creation 
will take place; waiting for the time when peace and justice will be given as the right of humanity and creation m the 

Pacific. 
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Militarism 


One would be right in saying that there is no need for military presence or miltary rules in the South Pacific nations. 
However that is no longer a reality. From the Boarder Crosses to Vanuatu from Fiji to New Caledonia; from Majuro Atoll 
to Mururoa Atoll we are confronted with a reality, that militarism is already here. Militarism is never called for but 
naturally accompanies nuclear issues, struggle for independence, neo-colonialism and economic domination. 

In New Caledonia where the Kanaks are struggling for independence we read of a strong military presence. The ratio of 
Kanaks to military is 10 to 1 making it one of the most militarized regions in the world. It is one that has increased tensions. 
The build-up was again strengthened just before the vote was taken on the referendum for independence. The referendum 
was defeated. 

In May last year Fiji, the centre of tourism in the South Pacific, experienced an explosion that they never expected to 
happen. Col. Sitiveni Rabuka led a military coup that took control over Fiji from a properly elected democratic 
government. A second coup was made on Friday, 25th September. The country is now under military control. 
Furthermore the military leader Col. Sitiveni Rabuka has made Fiji a Republic. 

From the perspectives of politics and economies the South Pacific is for some, the coming of age. The higher level of 
interest and concern shown internationally for the region has grown considerably. The autonomy and independence and 
a desire to assert control over our own lives and future are also growing. 

Our politics consequently are becoming more complex than before. Sometimes without our knowing big powers take 
us for a ride, with the intention of controlling whatever we have and even our destiny. 

Peace, Justice and Integrity of Creation 

The desire for life and peace is a desire of all God’s creation. To affirm, to deny and to abuse life is within the power of 
one who was created superior among the rest of creation. While there is productivity, on the other hand there is 
destruction. We have learnt to control and get whatever resources are available to us but cannot replace whatever we have 
taken and used. We kill and destroy, actions seen as a denial and an abuse of life given to us by our life-giving God. We 
can destroy our planet, but we cannot build another one like it. 

Humanity is now living in the dark shadow of an arms race. The frantic race towards nuclear conflagration has accelerated 
sharply. We have moved from the horrors of Hiroshima and Nagasaki to more horrific inventions. Whatever is being 
invented and produced in powerful countries is now being tested in powerless countries in the Pacific. Our peaceful 
Pacific is no longer peaceful and safe for survival. Justice and peace and even our means for survival are being threatened 
and contaminated with poison. 

Finally may I draw our attention to the basic. That is, “where there is injustice, there is no peace for peace is a result of 
justice”. Peace cannot be built on the foundation of injustice. The call for peace, justice and integrity of creation requires 
a new international economic and political order based on justice for all in all nations, and respect for the God-given 
humanity and dignity of every person. 



Revd. Albert Burua delivering his speech. 
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BIBLE STUDY 

OUR PARTICIPATION IN GOD’S MISSION OF LIBERATION AND DEVELOPMENT 

By Rev. Albert Burua 


DIALOGUE IN THE GARDEN OF EDEN 
TEXT: GENESIS 3:1-13 

1. We discover in the passage that there is no emphasis given to the beginning of the snake or from where it 

originated. The Bible has given us clear indication that the interest is given to the tricky ways the snake says 
things. 

a. Did God really tell you not to eat fruit from any tree in the garden? 

b. That’s not true, very decisive statement; you will not die, very bold affirmative alternative. It all 
sounds very clever and charming. It is such that arouses the inner egocentric being. You will not 

die, but you will be like God. You will know the difference between bad and good. 

2.1 Human-kind chose that which would satisfy his egocentric being. 

a. It is a desire to control oneself through freedom. 

b. It is a desire to be like God. 

c. It doesn’t matter what will happen or the consequences; now the taste is beautiful, it is sweet. 

2.2 When wrong choices are made such that are contrary to the will of God there are often situations as 
experienced by Adam and Eve. Adam in response to the searching question, “Where are you?” replied. 
“I heard in the garden, I was afraid and hid myself from you, because I was naked.” 

2.3 God gave Adam and Eve the opportunity to respond to his loving questions “Where are you ? Did you eat 
the fruit that I told you not to eat?” 

2.4 They responded by passing on responsibility for their wrong choices. 

They did not accept responsibility. 

2.5 The Eden story is not only a story of the Old Testament rather it is our story. We are in Eden. The story of 
Adam and Eve is our story. Where are you? May I help you? May I give you shalom? 

2.6 Where are you? This is the question that is the central searching question of God for those of his people who 
are lost. 

slavery - to freedom 
The Lost Sheep - to be found 
The Lost Coin - to be found 
The Lost Son to return 

God is not simply asking for your address or your residence. 

He is asking you as to what you are carrying. He is asking you as to whether you are OK, and are you in shalom. 

3. The condition of mankind should evoke from within the saved’the Christians, a calling to discipleship, a 
calling to mission. Such calling is not confined to any special group, the pastors, the ordained ministers, rather 
a calling to all Christians. The clergy in the church is not a special group with special professional duties, rather 
they are the people of God to whom God’s mission is entrusted. They are the people of God enlisted in God’s 
mission of salvation, liberation, restoration and reconciliation. 

Everyone of us both ordained and lay are enlisted in this mission, therefore you are on. 

QUESTION 

What is your responsibility in God’s Mission to human kind and the whole of creation? 


o 


r> 

o 
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SELF-EMPTYING, THE BASIS OF MISSION IN CHRISTAS WAY 
TEXT: PHIL. 2:5-11 

JOHN 1:1-14 

The Mission in Christ’s way is an emptying of oneself. It is self-denial. Jesus said to his disciples. “If anyone wants to 
come with me, he must forget self, carry his cross and follow me. (Matt. 16:24). Christ emptied all of himself. He became 
man and dwelt among us. 

1.1 The Word (logos-Jesus) was in the beginning. This Jesus whom we know as the Son of God, the Saviour was 
always with God. He was with God in the beginning. He is God. He is the visible image of the invisible God. 
That which was abstract, not being able to be seen, was therefore seen in the person of Jesus Christ. This is God’s 
act so that we would see God reflected in Jesus Christ. 

1.2 Through Him God made all things. He is the creator. He is God who created the Community. Out of Himself 
He created a Community of man and woman. Genesis 1: 26 - 28 gives to us a clear picture that Jesus was 
of the Community that created ... “Let us make man in our image, in our likeness, let us create them male 
and female,” “Through Him God made all things, not one thing in all creation was made without him (John 1:3). 
Jesus is the source of life, the Bible tells us, that brings light to mankind. He gives existence to all that is. What 
He gives has clear purpose for its existence. When human-kind was created and to them life was given, it was 
for them to have light, to live in the light, to walk in the light and to be the light in the world. 

1.3 Jesus is the owner of the World. The World which is 

Universe 

Creation 

Human-kind 

He is the owner of all things in the whole world. His ownership is from the beginning till the end. We own 
nothing. What we have we did not bring with us when we were bom and therefore when we die we shall take 
nothing with us. We were bom naked, but our God Who is the owner gave to us all things. He owns us. We 
are His people; we are His flock. His household. His church, His community. 

2.1 Jesus was part of the Eden Drama. He participated in the game of, Hide and Seek. In the game the one who 
hides wants to be found and therefore waits expecting that he will be found any minute, any hour. There is 
the eagerness to be found. A lot of excitement comes when the one who hides is found. 

2.2 In the garden of Eden, Adam and Eve hid themselves because they were afraid and ashamed. They had 
disobeyed God and although they responded to the question “Where are you?,” they did not accept 
responsibility for their disobedience. Adam blamed the woman Eve, Eve blamed the snake. They missed the 
opportunity for a turning point towards God’s forgiveness, restoration and reconciliation. Missing this golden 
opportunity, they found themselves in a condition of helplessness, a situation from which they could not 
save themselves. This is our story. It is the story of human-kind in our 20th century. It is the story of our people 
in Papua New Guinea. It is our story. It was this situation that made God respond in love by sending His beloved 
Son. 

3. CHRIST IN HIS MISSION OF SALVATION EMPTIED HIMSELF 

He entered into dialogue with human-kind as one of us. He emptied Himself; He became a servant. He took 
upon Himself our cross and in obedience walked humbly to die on the cross. Phi. 2:6-11. 

Here we see that Christ in this work of salvation for the world emptied himself. He came to experience our 
suffering and our struggle, to experience where we are, what state and condition we are in. By his experiencing 
our hiding, He knew how to save us. 

He carried a rough rugged cross. This cross had no handle, to carry it He had to bend down and carry it with 
His whole body. It was painful and left marks deep down in His body. This was Christ's self emptying. Thus 
by emptying Himself He has become most creative. 

a. Creating a New Person from the Old. 2 Cor. 5:17. 

b. Restoring unto us our true image. Father-Child relationship. John 1:12. 

c. Reconciling us to God and to one another. Rom. 5:9- 10. 

d. Enabling us to bear forth fruits - John 15:1-5; Gal. 5:22-23. 
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DISCUSSION 


Christians should become the most creative, productive and useful beings. 

How then can we become such without being destructive and exploitative in our respected countries. 


PEACE COMES FROM GOD 

TEXT: JOHN 14 : 27A. “PEACE I LEAVE WITH YOU: MY PEACE I 

GIVE TO YOU” 

ISAIAH 32 : 15 - 20 

1. Peace is neither a statement nor an idea for mere speculation, rather it is a way of life. It is a personality that 
reflects positive peace, wholeness, health and harmony of body, mind and spirit. 

2. Peace is not only an absence of war but also an experience of human-kind, both collective and individual when 
justice and righteousness reign in our midst. Isaiah 31:17 “And the effect of righteousness will be peace”. 

2.1 Isaiah is therefore teaching us that Peace is directly the result of righteousness. Isaiah is conveying to the 
people he was addressing an important foundation for Peace. Without righteousness there is no peace. 
Righteousness according to Isaiah is doing what is right as an effect of right relationship with God Almighty 
Who is Righteous and Holy. Without the right relationship worries take over, insecurity develops, health and 
wholeness deteriorate so Peace is missing. 

2.2 Genesis 3 : 9 -10 Broken relationship between God and human-kind (Adam) was the reason why Adam was 
worried, insecure and ashamed. Adam had no Peace. The searching question for restoration of Peace is, where 
are you? 

Broken relationship is an infliction on harmony, alienation is a challenge to health and wholeness. Adam 
when he found that he could no longer face God his creator, became worried, insecure, ashamed and for sure 
had no peace. 

3. SHALOM 

The Hebrew Word for Peace is SHALOM. SHALOM is positive peace, harmony, wholeness, health and well¬ 
being in all human relationships. It is a natural state of humanity when all of its birth is of God. It is definite 
harmony between humanity and all of God’s creation. 

SHALOM rightly belongs to God. It is His nature, it is His Divine quality of life. It is His Personality revealed 
to us in the Person of Jesus Christ. Isaiah 9 : 6. 

“For to us” a child is born 
to us a Son is given 

and the government shall be upon His shoulder 
and his name will be called 
Wonderful Counsellor, Mighty God, 

Everlasting Father, Prince of Peace 


3.1 John 14:27 (a) Jesus promised, “Peace I leave with you, my peace I give to you.” It is, not an idea but a way 

of life found in Him. We may go on further and say that peace is a Personality found in the Personhood ot 

Jesus Christ, the Prince of Peace. 


DISCUSSION 

(1) Without justice for all everywhere we shall never have peace anywhere. 

(2) Without right relationship with God we shall never experience peace anywhere. 

Discuss these two statements in relation to our developing independent states and churches. 


THEME: “THE FOUNDATION FOR RENEWING OUR PARTNERSHIP IN GOD’S CREATION” 

By Rev. Simote Yea, Friday 23/09/88 


What is partnership in God’s Creation? Partnership is a word most familiar to us in the political and economic areas. 
Partnership within such a context, involves the coming together of two different parties and both investing on common 
grounds for their own distinctive self interests and benefits, regardless of the other. In the good name of partnership, each 
party is seeking its own self-centred advantages over the other. Consequently, partnership has become in the political 
and economic world, a sure platform for all the various forms of corruption and injustices, socially, economically and 
politically. When we are using the word partnership here, I hope we are not using the word political and economic stand 
points. 

Partnership in God’s Creation does not require ourselves to seek for any gains, benefits or advantages. We are not looking 
for any reward because we are a partner. However, I do believe that partnership in God’s Creation is our willingness out 
of God’s gracious gift of free will to us as people of the Pacific to say “thank you, fa’afetai lava, vinaka vakalevu, merci 
beaucoup” to our Almighty Creator. Partnership is our expression of “thank you” to God’s Creation, calling all men and 
women to become co-creators with God, and participating in God’s creating activities in the world today. Since God’s 
creation is not a “once upon a time” event, our role in partnership in God’s Creation is also a continuing process moving 
in time and space towards its final fulfilment. 

In most of our Pacific Islands, the most practical manifestation of expressing our gratitude, our thank you and our 
appreciation is by means of festivities and celebrations. It is in such an atmosphere of festivity that we the Pacific people 
can truly express our most sincere attitude of saying “thank you” - of having partnership in God’s creation. God’s 
Creation, as seen in the natural world, history, traditions, our human ideologies and values, requires our partnership, our 
participation in the creating activities, our “thank you”. The attitude of thank you, is a giving, offering, serving, 
stewarding and a sacrificing attitude. Partnership in God’s creation involves our encounter with the holy, with praise and 
thanksgiving, a self-giving attitude and an outpouring love from the heart. 

Why is it difficult for us, delegates, churches and countries of the Pacific to have partnership in God’s Creation? I am 
convinced that there is something missing in our Partnership in God’s Creation. That is, the foundation. The foundation 
for such a renewing brings us to our text this morning, John 15:5-17. 

The passage is the well known story of the vine. Here, John clearly identifies three parties, The Father who is the Gardner, 
The Son Jesus, who is the Vine and the followers and disciples of Jesus who are the branches. John’s main concern here 
was the renewing of a partnership. It was evident for John that his contemporaries had created a type of political and 
economic understanding of partnership. 

A partnership that seeks their own human self-centred interests. John saw no alternative to this kind of partnership, but 
like withered branches that bear no fruit, only worthy to be thrown on the fire and burnt. 

John saw no foundation among his counterpromise. For John, the basis which is also the foundation for us Pacific people 
today in effecting our partnership in God’s Creation is the true vine, Jesus the Christ, the Son of the Living God. 

Jesus said in verse, 5: “He who dwells in me, as I dwell in Him, bears much fruit; for apart from me you can do nothing.” 
The foundation of our partnership, is to dwell in Jesus. Jesus dwells in all of us, but unless each one of us also dwells in 
Him, we cannot bear fruit, we cannot have the foundation. It is very clear, that apart from Jesus there is nothing we can 
do. It does not say we can only do this, but not that. It is an absolute nothing. To dwell is like living in your own land 
% and to experience the joy of ownership and freedom to develop. It is not like going to a hotel room just to enjoy its 

temporary luxury. To dwell in Jesus is to give all to Jesus. The good news is, Jesus is already dwelling in us. The remaining 
task is our partnership in God’s Creation. Our renewing must have a vertical foundation with God through Jesus Christ. 
* It is when this vertical foundation is established that any partnership on the horizontal level becomes a loving and 

glorifying thanksgiving to the Almighty God and his creation. 

Dwelling in Jesus requires of us to find out about his will for us, in our participation in his creative activities. In verse 
7, “If you dwell in me, and my word dwells in you, ask what you will, and you shall have it.” Part of our dwelling in Jesus 
is for us to dwell in His words, written in the Scriptures. The person, the church, the country, who dwell both in Jesus 
and His words in the Scriptures, can ask whatever they will and they shall have it. There are strong affirming words of 
certainty. In our struggles against injustices in our societies and churches today, there is still hope for us. 

Our hope depends on laying the right foundation which is Jesus Christ. Dwelling in Jesus and in the Scriptures brings 
joy, peace and love that breaks down all barriers. And penetrating in all forms of human structures, restoring peace, justice 
and integrity of God’s Creation. God’s new commandment to us today: to love one another . 
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AKUILA YABAKI’S BIBLE STUDY 
Monday 26/09/88 



Rev. Akuila Yabaki delivering his study. 


Relevant Points: 

1. How do we explain the silence of the churches in the face of injustice ? Perhaps not enough information; more 

likely, a Pacific Churches’ theology which does not see us through.there is too much privatised religion 

which justifies profits and benefits to the few; we need conversion in theological orientation, so that the Gospel 
cannot be reduced to ‘personal salvation’. 

2. The injustices in our world are challenged in the Eucharist. 

3. Consider Luke’s vision for change to church structures as expressed in the Magnificat - good news to the poor 
- there is nothing individualistic about the Vision in Luke. 

4. We need constantly to ask the question : What are the things which really matter in my ministry ? Do we 
recognise the ecological crisis in our world as a call to repentance, to change our ways, our lifestyle ? 

5. We need to restore the credibility of the churches by engaging in JPIC. 

TOM ROUSE’S BIBLE STUDY 
Tueday 27/09/88 


Relevant Points: 

1. There are people andpowers who want to buy off our visions, e.g. In Brazil, there was a people’s song to awaken 
people to struggle against injustice, it became the Coca Cola song ‘it’s the real thing . 

2. Even our Bible is bought and sold. 

3. The Scriptures were written out of concrete historical experience, through translation and interpretation they 
are now being read without history, without politics, without context. 

4. To break through this ‘unreal’ reading of the Scriptural texts, we need to become ‘suspicious’ in the best sense 










of the word. This ‘suspicious’ and critical regard needs to operate on three levels : 

(a) Ideological - e.g. do you believe that silence is golden ? 

(b) Exegetical - e.g. in translation, we have come to say in English ‘the Kingdom of God is within you’, in 

the original Greek, the correct phrase is ‘the Kingdom of God is among you’ - consider the 
differences ! 

(c) Hermeneutical - e.g. the Minister says: ‘Be like the Good Samaritan’ and the people reply ‘but we have no 

donkey’ - in fact those people identified with the victim rather than the Samaritan. 

5. In the first century the ‘temple’ was the centre of economic, political and ideological power (the rules for 
rigorous, legalistic Judaism), in his ministry, Jesus headed straight for the temple challenging those power 
structures. Where is the temple (the power structures) which we need to challenge, so that a watered-down 
version of Jesus is not what we convey. 

- e.g. In Central America, it is ‘safe’ to have a picture of Jesus on your wall but ‘dangerous’ to have a picture 
of Oscar Romero on the wall. (O. Romero = Archibishop murdered for his commitment to justice for his people, 
the poor of EL Salvador). 

6. We are called to liberate Jesus / Gospel from the fundamentalists who are being used by corporations and 
governments to preach a ‘safe’ Jesus. 

7. Theology is really very simple: it is reflecting God onto our own situations. 


LEONARDO APPIES’S BIBLE STUDY 
Tuesday 27/09/88 


Relevant Points Raised : 

1. God’s will remains unchanged, but it needs to be rediscovered in every concrete situation. 

2. The land is God’s, to be stewarded by people. Biblical guidelines relating to land try to deal with accumulation 
of land, wealth, and status. The covenant laws deal with the protection of the poor and weak. The whole 
community is responsible for this protection because God himself has a special concern for the poor and weak. 

3. One cannot be a guest at the meal of the Lord, without challenging the powers and dominions of this world on 
behalf of the discarded and the exploited. 

4. The church needs to guard against the re-emergence of ‘Egypt in our midst’. If the church is too closely 
interwoven with the state, the church cannot raise its prophetic voice on behalf of justice and peace. 
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CHRISTIAN SOLIDARITY 
Wendy Flannery, Friday 30/09/88 


Scripture text: 

Gen. 1: 26 - 27 Matt. 25 : 31 - 46 Matt. 4:1-11 

John 1: 14 Col. 1: 15 - 20 

John 15: 9-15 Phil. 2: 6-11 

“SOLIDARITY is the virtue by which we regard all people as human beings who have not only a right 
to life, but a right to live with DIGNITY.” (Pope John Paul II) 

1. A growing conviction in all circles of the interrelatedness of all peoples and nations of the world. This 
interrelatedness can have great advantages, but can also lead to great destructiveness. Cf. predictions of the 
“green-house” effect on Pacific Island countries. 

2. Among all people of goodwill, there is “a growing awareness that humanity has a profound unity of interests, 
vocation and destiny, and that all peoples, in the variety and richness of their different national characteristics, 
are called to form a single human family” (Pope John Paul II). 

3. For Christians, the expression of solidarity, especially with the disadvantaged and the oppressed, is an ethical 
imperative, a moral obligation, a call to conversion. 

SOLIDARITY “is not a feeling of vague compassion or shallow distress at the misfortunes of so many 
people, both near and far. On the contrary, it is a firm and persevering determination to commit oneself 
to the common good... (It is) a commitment to the good of one’s neighbour with the readiness, in the 
Gospel sense, to ‘lose oneself’ for the sake of the other, instead of exploiting him, and to ‘serve him’ 
instead of oppressing him for one’s own advantage.” (Pope John Paul II) 

4. Christian basis of solidarity: 

dignity and equality of the human person made in the image of the Creator and subject of Christ’s 
saving mission; 

identification of Jesus with the human race, and especially with the poorest and most needy; 
the Trinitarian life of God; 

importance of the life of each person and human history as a whole in God’s plan for the fulfilment 
of the Kingdom. 

5. The main obstacles to the expression of true solidarity within societies and within the human family as a whole 
are: the lust for power, the defence of one’s (or one’s country’s) own privilege, wealth and self-interest. 

Action for solidarity is an exercise of the “stewardship of power”. Each of us has personal power, as well as 
power deriving from our membership in certain social groups, etc. On whose behalf do we use this power? 
(CF Matt. 4 : 1-11). 

6. Action for solidarity involves working with other people of goodwill beyond our narrow boundaries of family, 
church, cultures etc. 

7. The MINISTRY of Christian solidarity (based on Bishop Mortimer Arias, Methodist Bishop of Bolivia): 


(a) 

Annuciation: 

of the Good News to the Poor, a message of liberation which affirms the dignity of 
people and calls them to fullness of life. 


(b) 

Denunciation: 

calling into question all the powers and principalities of this world. 


(c) 

Consolation: 

of those who are “broken-hearted” in the midst of their struggles for a life worthy 
of their dignity. 

o 

(d) 

Questions: 

Martyria: 

readiness to “lay down one’s life”, to risk and accept the consequences of acting on 
behalf of those whose dignity and rights are denied. 



What moves us to act in solidarity with others, or prevents us from doing so? 
What personal power do I have to use for actions of Christian solidarity? 
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EVENING SESSION 

Ronald Fujiyoshi and Mari Sasabe on Japan 


*9 


Ms. Mari Sasabe of Japan. 

When Japan was opened up to the West, the Japanese recognised very quickly what was necessary for Japan to become 
an imperial power. Japanese leaders learned from the West about the need for colonies to exploit. They developed then- 
own ideology to justify exploitation - as a reaction to Western racism, the beliefs of Shintoism were held up: that Japan 
is a ‘pure race’ who invades smaller brothers and sisters to help them become ‘modern’. With this kind of justification, 
Hokkaido (home of the Ainu people), Okinawa, and Korea were occupied as colonies. 

The basic Japanese nationalist ideology did not change after World War II. Japan is a one-race country; this holds the 
society together. Japanese are unique and hence superior. Japanese are ‘Japanese’ rather than Asians. 

Japanese people have lost their links to, and feelings for, nature. 

One worrying aspect of Japanese society nowadays has to do with the positon of the Emperor. He is referred to as ‘His 
Majesty the Emperor’ because to name him directly would be an insult to the sacred. 

The Emperor is now 84 years old and is not expected to live much longer. The media in Japan have already begun to 
speculate on what will happen on ‘X-day’, the day the Emperor dies. 

This is real concern that the X-days ceremonies will be used as part of a process to turn the country further to the right. 

Currently, nationalism, militarism, and Shintoism are separated in the Japanese Constitution. According to Shinto belief, 
a dead person becomes a god through enshrinement in a Shinto shrine. This practice is now being promoted by military 
leaders as a means to building up national militarism. 

By means of all the X-day propaganda on the media, which will examine the Emperor’s life and Shinto society, no doubt 
in a favourable light, the forces of the Right will be seeking to change the interpretation of Japanese history. All mass 
media will be focussed on the Emperor’s death and the ceremonies surrounding it. By praising the life of the Emperor, 
it will be possible to suggest that the Second World War was only an accident during his glorious reign. 

This alteration of the truth of history needs to be resisted. In this regard, pressure from outside Japan is sometimes more 
influential than from citizens groups inside Japan. This may be one characteristic of the Japanese. 

OTHER POINTS : 

The Korean War and the Vietnam War were responsible for the two peaks of economic development in J apanese 



77 














industrialisation since World War II. 

Most leaders (except extreme Right) do not want Japan to militarise too quickly. This would raise other 
country’s suspicions, whereas economic penetration will do what World War II did not succeed in doing. 
Japan is so much in competition with the West to become a World power, it will exploit anybody. 

In relation to the USA there is both co-operation and competition. 

We need to monitor activities such as the recent Sasagawa Foundation peace conference for Pacific leaders 
which attempts to woo the Pacific leaders to keep things as they are. 

The big Japanese companies sub-contract their work out. In low economic times, the big companies never take 
a loss, the losses are always ‘pushing down the line’ so that the small firms and the workers carry the losses, 
(less that 25% of the workers are unionised in Japan). 

We need to monitor Japanese purchases of hotels in the Pacific. 70% of Waikiki (Hawaii) hotels are owned by 
the Japanese. They control the whole package - the only thing which comes to the local people are the hotel 
workers’ wages. Currently, hotels in Fiji are being bought up. 

Bernard Narokobi on Creation 

1. Perhaps the Pacific contribution to the world can be to share our ‘creation stories’ which show how human 
beings and nature live in harmony with each other. ‘Integrity of Creation’ is not a concept which the Pacific mind 
would use, it does not present anything new, we have always lived that way, for centuries. 

2. We need to encourage people to write down their own ideas, so that we can develop our own original thinking 
then we can be the ‘teachers’ and ‘the West’ can be the pupils. 

3. To develop quality leadership, we need to tell the stories about the quality leaders we can identify (past and 
present) whom we have in our midst. 



Hon. Bernard Narokobi on Creation. 

Some short but important observations 

Albert Burua : It is God’s mission. We are called to join in this mission. The mission process in which we are engaged 
in the world today is liberation, healing, restoration, reconciliation, transformation. 

Rev. Galuefa Aseta : Perhaps we should not talk in Samoa about ‘women’s liberation’ because this causes Samoan 
men to becom defensive. Rather we should talk about the liberation of Samoan men from their 
enslavement to the idea that they are ‘boss’. 

Carlos Sintado : The JPIC meeting in Seoul in 1990 is not the end of the road, but a ‘landmark’ on our pilgrimage to 
mutual commitments. 
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